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SCRISOAREA CATRE BISERICA DIN GOTIA iN CEEA CE
PRIVESTE SACRIFICIUL SFANTULUI SAVA GOTUL

Rezumat: Viata Sfantului Sava Gotul a facut subiectul lucrarilor mai multor
teologi romani si continua sa ne preocupe deoarece ne dezvaluie o parte a
istoriei raspandirii si consoliddrii crestindtatii in zona locuita de predecesorii
nostri. Acest articol cuprinde prezentarea textului grecesc al Scrisorii adresate
de Biserica din Gotia catre Biserica din Cappadocia, cu versiunea in latina a
Acta sanctorum, o traducere in limba romana si una in limba engleza, precum
si unele observatii la final. Aceastd Scrisoare a fost publicata partial, textul in
limba greaca si o traducere, in Fontes Historice Dacoromance, vol. 11.
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Introduction

The life of St. Sabas the Goth was a subject in many Romanian theologians’
work, and continues to preoccupy us because it reveals a piece of the history
of the penetration and consolidation of the Christianity in the area inhabited
by our antecessors.

This article comprises the presentation of the Greek text of the Letter of
the Church in Gothia to the Church in Cappadocia, with the Latin version of
Acta sanctorum, a translation to Romanian and one to English, as well as some
commentaries at the end. This Letter was partially published, the Greek text
and a translation, in Fontes Historice Dacoromance, vol. 11. It was also presented
earlier, by the H. E. Bishop Gherasim of Timis (1891). Pr. Prof. Dr. Ioan
Réamureanu translated and commented the Letter as The Martyrdom of St.
Sabas the Goth (Martiriul Sfantului Sava Gotul, in “Actele Martirice”, 1997).
My work in this paper does not underestimate the translation or the comments
of the professor. On the contrary, I appreciated and used them, not to copy,
but to offer another perspective. He used mainly the edition of Tiibingen (1929),
while [ used Acta sanctorum, without any glance into the professor’s translation
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before the completion of my translation, with the purpose that the sources
could be also compared. The reason why I added my efforts to the same subject
was because I considered that this text and its historical implications deserves
new full investigations and presentations, so it could be used in in the light of
the advancements of the historical knowledge. The final commentaries in this
article are just a preamble that invites ulterior discussions.
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Greek text of Acta sanctorum

The text below is taken from J. Bollandus, Acta sanctorum, vol. 11, Aprilis,
Tomus II, Editio nova, 1866, pp. 960/ 2-4* (2*: Prologue-3; 3*: 3-8; 3-4*:
note). The text is partially given by Mihaescu et alii, 1970, pp. 710-715.

Titlu: “Maptopilov Tod ay. Zafa tod ['0tov (Ex Ms. Bibliotheca Vaticana
num. 1600).” Prologue: ““H 'ExxAncia tod ®eod, 1 mapoikovoa ['othig, Tij
"ExxAndig tod Ogod 1) mapoikovon Kanmadokig kol mdoaig Toig kot tomov
Th¢ aylog kaborktic Exkinoiog mapowions, EAeog, eipnvn, dydmn Ocod [atpog
kai Tod Kvpiov fjudv Tncod Xpiotod mAnbuviein.”!

“1. To eipnuévov @ pokapie [TETpe, Kai viv Kpatoidg dmrodédeiktat, ‘Ott
«&v mavti &€0vel 0 poPovpevogy Tov Kbpiov, «kai pyaldpevog dtkatoohvny,
JEKTOG TG E0TIVHY EMOTM®ON Yap TODTO Kal £V TO1G ToD pokdaplov Zapa, O¢
goTv paptug @od kai cwtipog Hudv Incod Xpiotod. Ovtog yap ['oéthog dv
T® Yével, kol SloteAdv €v T ['othig, &v HEc® Yeveds GKOAMAS Kol SIEGTPOUUEVNG,
EPAVN OC POOTNP &V KOGU®, HHOVUEVOS TOIG Ayiolg, Kol HET’ TV £V TOIG
Kot Xp1otov Katophopocty dtampénmv. OV yap Tivog ETEpov yéyovey €€ €mi
ynmiov (NA®TG, GALA THG €1g TOV ZoTipa kol Kvprov nuadv Incodv Xpiotov
evoefeiog, Tavtny Nynoduevog® dpetnyv telelav, pacot* €ig dvopa téEAEIOV
npog éniyvooty Tod Yiod tod Ocod. 'Enel 6¢ 10ig dyondotl tov Oedv mhvto
ouvvepyel €ig ayabov, £pbacev gic T0 Ppapeiov g Gve KANoemg, Omep €k
vedTNTOg 8mO0EL, E1TOL GYMVIGAUEVOS EVTIKPUG KOTO TOD GVTIKEIMEVOVY, KOL
TEPIYEVOLEVOG TMV KaTA TOV BlOV KOK®V, TPOG TE TAVTAS EIPNVIKOG YEVOUEVOG.”°

“2. Mviung kai oikodounig T@v BeocePdv yaptv, peta v &v Kopio
avdAvoty avTod ovk NPepelv NUIV EXETPpEYEV, AALD Ypayal TAG APLoTEiNG
avtod: yeyévntar yop 0p0og f) miotel, edAUPNG, TPOG MAGAV VILAKONV THV €K

! J. Bollandus, Acta sanctorum, vol. 11, Aprilis, Tomus II, Editio nova, 1866, p. 960/ 2*.

2 Acta 10,35 «aAL’ év mavti €0vel 6 pofovpevog adTtov kai Epyaopevos S1kalosOvNY deKTOG
avT@ £0TIV.»

* In text: ycdpevos.

4 In text: ptraoor. Below: £pbaocev. Thus, I think here it is eBdcat.

In text: meptyevopEvoC.
¢ Ibidem, p. 960/ 2*.
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dkooovVY ETOUOC, EMIEIKNG, WO1OTNG T@ AOY® GAL’ 0V Ti] Yv®oEL, VIEP
aAnOeiog Oeyyopevoc, Emotopilmy ToVC EI0MAOAATPOG KOl 0VY VITEPALPOLEVOG
OAL" OC TPEMOV TOIG TOMEIVOIG GLVATOYOUEVOS, NOVYL0G, KOl OV TPOPNTNG
MOY®,” Tpog mav Epyov ayabov cmovdatdtatoc, oAV v ‘Exkincig kol
TOVTO WAVL EMPEADS, OV YPNUAT®V, 00 KTNUATOV TANV TOV TPOG TNV Ypeiov
epovtilwv, vePaleog £yKpOTNG €v TAGLY, YUVOIKOG GUUNTOG, GTEXOUEVOG,
veotedov mapéyovtad, denoeoty dkevoddEme mopouévev, kol Tf ayodi
npobéoel mavtog Vmotdoowv, EpyoalOHEVOG TO  KoOMKOvVTo, Kol N
nePepYalOUEVOC T U CUUPEPOVTA, Kol TO OAOV Apepntov mioTy Eywv o
aydmng Evepyovpévny, og undev dtotdlovra avtov tappnotdlecaor maviote
év Kvpio.”

“3. Ovy Gmag yap GALd TAEOVAKIG, TPO TOD TEAEI®OTVOL 0OTOV, €V TioTEL
gpyov €nedeifato gvoePéc mpdTOV PV Yap ¢ fip&avto oi kata v [othiov
Meyiotdveg kveichon kot @V Xplotovdv, avaykdlovteg antovg ecbicy
eidwAo0vTa, E60ELV TIOWY £0VIKOIG TV KaTd THV KOUMY, &V 7 diffyev 6 ZdPac,
va kpéa'® un eidorobuta avti €idwA0BVTOV TOMOWOOLY TOVG TPOGNKOVTOG
a0To1g XP1oTiovovg Qayelv, Emi tdv!! Stwkt®v dnuociq, i 10 ToVG HEV 1diovg
AUOUOVS PLAGENL, TOVG O€ SIDOKTAG ATATHoNL OTEP YVOUG O LOKAPLOG XAPa,
0V LLOVOV 0TOG OVK EQayeV T®V AmNPNUEVOV BpoudTtmv, AAAL Kol Topelddv
€lg TO pécov dlepaptipato Toig ot AEywv, Edv Tig edyn €k TdV Kpedv
gketvav, Xp1otiovog 00Tog eival ov dHvartol, Kai SIEkOAGEY TOVG TAVTOG LT
EUmeoELV gig TV maryida Tod dtaforov. Tovtov yodv &vekev ol TV Tolov TNV
amdTny pnyavopevot SEEBoAAmY anTov Thic KOUNG, £1Ta 88 PETA YPOVOV TIVEL
EMETPEYOV AVTOV EMOVELDETV.

[TéAwv & kivnBévtog mepacpod 2, katda 1o im0 Vo tdv I'éthwV, TIveC
TV €K THS TPOEPTUEVNG KOUNG £BVIKAV, Buciog Tolg daoviolg TpoGayovTES,
EueAlov OUVOEY T® Sk, uf etvarn Tive XpioTiovov &v tff kdun adtéy. ‘O
0¢ Zapag moppnolacauevog TaAy, Kol waperbov &v péow tod cuvedpiov
Eleyev, Ymep Enob pundeic dumon, Eym yap Xprotiovog sipt. Tote, Emotdvtog
70D S1dKTov, HPOcaV o1 KopfjTal, Tove i1diovg dmokpdmTovieg, U sivol &v Ti
KOUN oa0tdv Xprotiovov Ay Evoc. Akoboag 6& 0 dpymv Tig avopiog,
gkélevoev  mapactivar OV ZaPav. Qg O& mapéotn, EmnpdTO  TOLG

7 In text: mpogpetic.

§ In text: mapéxaota. But I think it is mapéyovra, from mapéym, “to surrender, to subdue”.

? Ibidem, p. 960/ 2*.

19 Tn text: kpio. Below: 1@v kpedv. Thus, I think here it is kpéq.

" Note a: ,,Publice coronam persecutoribus, quod omissum in Latina Zini versione, uti et alia
qucedam ceque levis momenti, quce pinget annotare.” Notes a-e of the Greek text are final notes in
Acta sanctorum. Note a in ibidem, p. 960/ 3*.

12 Note b: “Prout Gotthis in usu erat: quo videtur indicari velut annua persecutio, circumcuntibus
inquisitoribus de fide.” Notes b-e in ibidem, p. 960/ 4*.
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napactiicavtag, &l &ot Tt &v Toic VYmapyovoty avte. TV 88, pmdev v
TePIKEKANTOL TAETOV, EITOVTOV, ££0V0EVAGG aDTOV.”

“4, Meténerta 6€ S10yUoD PEYAAOV KIVOOEVTOG DTTO TAV AULOPTUVOVTIOV &V
1 ['ot0ig katd Thic Tod Ocod ExkAnociog, g 1) ayio uépa tod [acla fyykey,
EBovnOn aneAbely gig etépav molv ['ovB0kav tov [Ipecfutepov, petda tod
gmrehécor v €optv. [opgvopévou 8¢ avtod KaTd TV 660V, AGEOMV dvip
TIg, VIepUEYEONC Kol Aaumpdg Tii £18éq, slmev 88 antd, YmooTpeyov kai dmeide
po¢ Zavoaav Tov [IpesPotepov. ‘O 8¢ Zapoag dmekpitn ALymv adTd, Zoveolog
AmodMuET” v 88 6 TavoaAdc S1d TOV SIwYHOV PULY®V, Kol YPOVHGOS £V Ti
Popavig: ' tote ovv, S TV dyiov Huépay tod Iacya, EnAVOn TpoceaTmg
€lg ta 01 O O un €idwg 0 ZdaPog mepl Thg Emavodov avTod, TavTo amekpion
T OEOEVTL OOTH, Kol Emorépet mopevdijvon Tpog 'ovBOway tov [IpesPitepov.
Mn| BovAopévou 0& avTod TEBfval T® TpooTayratl, devov gvodiag odong
Katd v dpav Ekeivny, deOn TAf0oc drepov yiovog €mt 10 Tpdownov THg
YIS, OG EREpayfvar TV 030V, Kol prn dvvacHor avtov dieAbelv. Tote cuvijkev
0éAnpa Ocod givor 1O koAdov adTdv, mepartépm'® StaPfivar kededov, dAAL
avarvoor Tpog tov IlpecPfitepov Zavoarav: kol gvAoynoag tov Kopilov
VIEGTPEYEY, Kol OEacEVOC TOV ZavoaAdy £x0pN, Kol ATNYYEAEV OOTQ Ko
dALotc mheioot Ty dmtaciov, fiv £1dev katd Ty 086v. Etéhecay 68 Thv uépav
oD [Taoya £l 10 aVTO* TH) 6€ TPITH VUKTL HETA TV E0PTNV, 100V €K TOD TAYUATOG
TOV acePdrv, ABap1dogviog Pwbestéov 1o Baotdikov, petd paiayyog avopwmv
AMoTdV, ETECTN €1G TNV KOUNV EKEivy, Kol evpmv Tov [Ipecfitepov v 1@
oik® avTod Kabevdovta, Emoinoev dedijval opoimg kol Tov Xapav, youvov
aprayévra amo ThHS otpouviic'® deopoig nepiéfarev. Kai tov [peoPotepov
&M’ AUAENS KaTeloV' TOV O€ ZAPav, YOUVOV (MG YEYEVYNTO® KOl AT yoryov adTOV
S18 TV vomdv, ' 6 TPOGPATMC RGOV PLOYNGOVTES, SIOKOVTES Kol TOMTMVIEG
EOAOIC KOl PPayEALAILS, OUMOC KOl AVIAEDS PEPOLUEVOL KOTA TV OOVA®V TOD
(CEI A

“5. AMQ TO AmmVvES T®V €XOpdV TNV DTOUOVTV Koi TGTIV GUVEGTNGEV TOD
dkaiov' NUEPAC yap yevouévne Eheyev, &v Kupim kavydpevog toig Siw&aotv
avTov, Ovyl 010 YpEV KeKavUEVOVY ML TO OEEN TV OKOAOTOV TOTTOVTEG
NAGcaté pe youvov Koi avomodetov, 10ete el ELAGPnoav ol Tddeg pov, Kol i
&v 16 cOpaTi pHov £y HoOAAmOG, Kol Amd TV TANY®V, OV ETEVEYKOTE LOL.
156V 0LV (G 00OV Epaiiveto ig THY Ghpka oTod £E OV EvNAE®C TETOMKN GOV,
dpavteg dEova apding, Kol Embévteg Toig Aol avtod, dtétevay Tog XEIPOC

13 Ibidem, p. 960/ 2-3%*.

4 In text: Popavig, even it misses the rough breathing and it seems it was replaced with an
accent on w.

15 In text: mepetépo. The correct form is Tepartépm.

' In text: oTpopviic.

17 In text: vémmv.
18 Ibidem, p. 960/ 3*.
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avTod €ig Ta dxpa Tod AEovoc, OPoimg Kol TOVG TOJAG SUTEVOVTES ETEPW
a&ovi mpocédnoay, kol TEA0G Eml ToLG AEovag pyavteg avTtov, elmv kelobat
Drtiov év Td £50pel’’, Kol péypt TAEIGTOV ThG VOKTOG HEPOVS OVK EQEIGAVTO
Bacavitovteg antov. ATokabeudncavioy 6& TdV dnpimv, Tpocerbodca yovi
T1g EAvcey antov, {uig fv &yepdeioa voktog, tva £toudon Bpdpota toig &v T
oik®. ‘O 8¢ hbeic diépevey &v Td TOT® APOP®S, LETA THS Yuvakog £pyalOpevog
10 €pyov owTig MUEPOS O YEVOUEVNG YVOLG ToDTo O AoePng ABdpidoc,
gkélevoev debfjvar avtod Tag YeloPS, Kol TPOoKpPERATOTivol avTOV Tf oKD
TG oikiag.”*

“6. Kai pet’ od modd nAov ol dmostoléviec mapd tod ABapidov, pépovreg
Bpdpato gidmAddvtar einov 8¢ npog tov IpecPitepov kai tov ZaPoav, Tadta
ABap1d0g Exélevoey VUiV kKopabijval, tva edynte, kai pooncbe €k Boavatov
TAG Yuyos VUAV. AmokpiBévtog 6¢ tod [lpesPutépov kai Aéyovtog, Tadta
Nueig ovk €obiopev, ov yap E&gotv MUy, AAAG Topakarécate ABapdov tva
Kehevon NG oTawpmdival, ff BAAmG dtwmg Bovlotto dvopedijvar. Einev 8¢
kai 6 ZaPag, Tic 6 dmooteilog tadta; Ol 8¢ eimov, O deondtnc Addpidog. ‘O
8¢ Tapog einev Eig deondtng Ocog év odpavoic ottv, ABdpidoc 8¢ avOpwmog
aoePng Kol Emkatdpatog” kol tadta dkdbapta oty kol BEPnAa ThG dmoieiog
0 Bpopota, O¢ Kol 0 arooteirag tadta ABdpidoc. Aéyovtog 6 tadta Tod
TaBa, Ekkondeig eic TV addv ABGpidov &v dpyii, koi AaBov Drepov, Eppuyev
€1g 10 otiifog T0D Ayiov, dkovTicag €ig 0EL, MG TOVS TapdvTag vopicot OTL Td
popatt thg TAnyig cvvpPeic tebvnEetar mapaypiipa. O ¢ @ thg evoePeiog
160 VIKN GG TOV TAV EMPEPOUEVOY TOVOV, EleV T) dnuie, Ndv 60 vouilelg
Ot EMANEAG e T) VTEP®, TODTO 08 Yivooke, ATt €l TOGODTOV 0VK HAYNGO, OC
vouilew pe 0Tt pnpopa Epiov Nrkovincog kat’ £uod. Kai pavepov texunplov
TOV EiPNUEVOV EPYO TAPEGTNGEY” OVTE Yap AVEKPALEV, 0UTE EGTEVOEEV MG €V
TOVE, 0VTE TANYTG OA®G TYvog €v T oDt avTod EQAavi.»*'»7. Tote yvovug
TadTa ABGpLdog, kerevet avarpebijvar adtdv. Ot yodv vanpétal thg dvopiog,
gaocavteg tov [pesPotepov Zavoarav décuov, mepérafov Tov Zdafav, Kol
amryaryov vigan? mapd TOV TOTapOV TOV Kahobuevov Movogov. O 8¢ Makdaptog
pepvnuévoc thg Evioilg Tod Kvpiov, kai dyom®dv TOV TANGIOV O¢ £0VTOV,
gimev' Tifipaptev 6 IpecPitepoc, 6t OV Epol ovk dmodviioket; Amekpidncay
0¢ avt®, OO 6oV €oTt mepl ToVTOV datdooestat. Todto gimdviov avTdOV,
avéxpaev 8v dyodldoetl TvevpoTog dryiov, kol simev: Edloyntog el Kopte,
Kai 0edoéacpévov Tov dvoua cov Incod, gig Tovg aidvag, aunv, 6t ABapidog
HEV £VTOV BovaTm aimVim Kol Amoleiq TepEmeEIpey, EUE 08 gic (onv TNV del
pévovsay mopanéumet, Ot obteg 0dOKNcOS &v Toig dovAolg cov, Kvpie 6

19 In text: éovger.

2 Ibidem, p. 960/ 3*.

2 Ibidem, p. 960/ 3*.

2 in text: zvijéor. The form mviar (2™, sg. aor. imper. middle, 3. sg. aor. opt. act., or aor. inf.
act.) comes from the verb nviyw, ,,to drown, to strangle®.
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Oeoc Nudv. Kai 8t 6Ang tfic 660D dmayopevog, noyoapiotel 1@ Oed, ovk d&o
NYoOUEVOC T TaOOTA TOD VOV KOpod TPOG TV HEAALOVGAY €IC TOVG (1yioVg
amokaAvmresOot d6&av. Hvika 6& fyOn nt v dybav 10D TOTAUOV O KOTE-
YOVTEG aVTOV EAeYOV TPOG AAAMAOVG, AgbTe TOV 0lBDOV TOVTOV ATOAVCOUEV”
n60ev yop yvadsetar todto ABdpdog; ‘O 8¢ paxdproc Tafagc eimev mpdc antovg,
Ti pataoAoyeite, kol oV TOEITE TOV TPOGTETAYUEVOV DUTV; €YD Opd Omep
VUETG 01 dVvache 1deTv: W00V AvTiKpLS EoTNKAGLY &V dOE 01 EABOVTEC VTTOOE-
Eaobai pe. Tote kaTayovoty aDTOV Tig TO VOWP EVYaploTODVTA Kot do&alovta
OV Oedv (péypt Téhovg yap €rettodpynoev avt® O Tvedua) kol Pplyavteg
avTOV Kol EmBEvec anT®d VA0V Katd ToD Tpaynrov, Enielov eig Tov Pdbog
Kol 00T TELEIOEIG S18 EVLOL Kai HSaTog, dypavtov pviatey THC cmTpiog
70 6OpPorov, OV ETdV TpLakovta Oktd. Etedetddn 8¢ méumntm tod cofPfdrov
M peta tod [Maoya, fitig éotv Tpod uidc 0@V Arpiidiov?, £mi OvaAlevTiviavoD
kai Ovarevtoc Avyovotmv?, dratedoviog Modéotov kai AptvOEon.»?

«8. Eito, Eehcioavteg odtov £k Tod BS0Tog o Povels, dpfikav drapov, kol
aveyopnoav. AAL’ obte Kbmv obTE TL Onpiov TO GvVoroV Yoo avTOD, GALY
A XEPOC LDV AOEAPAV GLVESTAAN Kol Gretédn 10 Aelyavov, domep 26 Obviog
Yopavoc, 6 Aaurpotatog Aovg tiig Zrvbiag, Tiudv tov Kopilov, arnocteilog
a&lomictoug avBpmmnovg, €k tod PapPapikod &ig v Popoviav?’ uetnveykev:
Kol yop1lOHEVOC T £00ToD TaTPidt SMPOV TIHOV, Kol KAPTOV TeTEMS EVO0EOV,
eig v Koanmadokiov, Tpog tnv vpetépay anéotethey OeocéPetay, 1o OeAnoTog
100 [IpesPutepiov, oikovopodvrog Tod Kvpiov ta npog XGpwv 101G V1o pgvovcw
avTOV Kol oPovpEVOLC AdEAPOLS. Emtelodvteg ovv, €V 1] TOV GTEQPAVOV Ay®-
VIGAPEVOG ATEIANPEV NUEPQL, CUVOELY TVELHOTIKTV, KOl TOIG ETEKEVA AOEAPOTG
onuévore, tva €v maon kobohkt] Kol droctodkt] ExkAncia dycAldoes Emt-
TEA®OY, do&alovteg Tov Koplov tov €khoyag motovpevoy Tdv idiov dovAmv
avtod. Tlpocayopeveton mavtag Tovg ayiovg VUAG oi GV VUV dedumwyuévol
npocayopevovsty. Td 6& duvapéve Tavtag NUdg eicayaysiv T Eantod yaptt
Kol dwped €ig TV Emovpaviov Pacireiov, 66&a, TN, KPATOC, HEYOA®GHVY GOV
[Moudi povoyeviy, kai ayim I[Mvevpart, €ig ToVG AidVAG TOV aidvev. Aunqy.”?

Latin text of Acta sanctorum

Title: “Acta: Ab Ecclesia Gotthie ab Ecclesiam Cappadoci scripta. Ex.
MS. Vaticano Greco, collato cum versione Latina MS. Veneti per Franciscum
Zinum apud Lipomanum et Surium.”*

3 Note ¢: ,,Delevi sequentia verbu ut sensum non facientia, ¢ vnoteiog ®rofiov.”

 Note d: ,,ltem heec €vpickovtal ovTor

3 [bidem, p. 960/ 3*.

% Nota e: ,,In MS. Veneto Zinus legit Toovioc, quod magis placet.”

27 In text: Popavigv, even it misses the rough breathing and it seems it was replaced with an
accent on w.

2 Ibidem, p. 960/ 3*.

¥ [bidem, p. 89. Notes for the latin text are presented in Romanian.
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“Ecclesie Dei que est in Gotthia, Ecclesiae Dei qua est in Cappadocia, et
omnibus Ecclesia Catholice Christianitatis, ubique gentium habitantibus, mise-
ricordia, pax, et caritas Dei Patri et Domini nostri Jesu Christi impleatur. “*°

“l. Quod a B. Petro dictum est, In omni gente, qui tenet Deum et operatur
justitiam, acceptus est ei; nunc etiam verum esse declaratur.’! Hoc enim in B.
Sabas confirmatum est, qui est Martyr Dei et Domini nostri Jesu Christi. Cum
enim genere Gotthus esset,[N: Genere Gotthus] et in Gotthia in medio gene-
rationis parvea*? atque perversa vitam ageret, ita viros imitatus est sanctos, et
cum ipsis omni genere virtutum Christum coluit,* ut in mundo tanquam stella
fulgeret. Jam inde enim ab ipsa infantia Domini nostri Jesu Christi religionem
complexus,** virtutem perfectam existimavit,* per filii Dei cognitionem eva-
dere in virum perfectum. Quia autem diligentibus Deum omnia cooperantur
in bonum, strenue adversus hostem pugnans, et hujus vitee malis superior
existens, atque pacem cum omnibus habens, ad supernza vocationis bravium?
pervenit.”’

“2. Memorie igitur gratia et adificationis piorum, posteaquam ipse in
Dominum conquievit, tacere et quiescere nequaquam permittimur: sed ad
praeclara ipsius facta conscribenda impellimur. Fuit enim fide rectus, ad obe-
diendum in omni justitita promptus, mitis, religiosus, imperitus sermone, non
autem scientia: cum omnibus pacificus,*® pro veritate loquens, os idololatris

30 Ibidem, p. 89.

3UN.M.: “Act. 10,35”. N. M. =nota marginala. Notele marginale sunt plasate de obicei deasupra
locului din text la care se refera. Aici, “Act. 10,357, trimite la un citat din Sf. Petru.

32 Cuvantul latin parvee ar trebui luat ca ,,umil, inferior*. Expresia latind parve atque perversce
o traduce pe cea greceasca: oxolidc kol orcorpouuévig. Cele doua cuvinte grecesti sunt sinonime
partiale, oxolio¢ Insemnand ,,curbat, indoit®, iar dieopauuévng, ca participiu (sg. perf. mp. fem.
gen.) al lui diaotpépw, insemnand ,,a se intoarce pe alte cai, a se suci®, aici amandoua intelese cu
o conotasie morald. Dacd perversus reda mai bine dicorpopévng, parvus are o legaturd mai slaba
cu okoliog. Astfel, traducerile mele in romana si engleza vor urma mai degrabad o mai bund aproximare
a textului grec.

3 Fraza “et cum ipsis omni genere virtutum Christum coluit” se traduce: “el a cultivat, ca si ei
(laolalta cu ei), toate felurile de virtuti in Hristos”. Totusi, textul grec este “kai pet’ avt®dV €v 101G
kotd Xplotov katopbdpoacty dwmpénov”’, insemnand mai degraba: “si cu (laolalta cu, ca) ei, in
cele privitoare la Hristos, s-a distins (pe sine) cu succes (implinire)”. Asadar, in traducere voi
aproxima mai degraba textul grec.

3 N. M.: “sed ab infantiam Christianus “.

3 Cuvantul existimavit inseamna “el a valorizat, apreciat”. Corespondentul grecescului
nynoduevog (redat corupt ca #yoduevog) este un participiu (sg. aor. mediu) al #yéouor, insemnand
,,a conduce”. Astfel, propozitia ,,ta0tnVv fynodpevog (fycduevog) dpetnyv tedeiov ar insemna mai
degraba: ,.el s-a condus (calduzit) de aceastd virtute suprema‘.

3¢ Cuvantul bravium este o forma tarzie a brabeum sau brabium, ,,distinctie, premiu la jocuri
.. Cf. Jacob, 1883, pp. 106-107. Ibidem, p. 106: ,,Prix du combat. ETYM. Bpapeiov*. Cuvantul latin
este copia exacta a celui grecesc (§pOacev €ig 70 fpafeiov g Gve KAMoEMC).

37 J. Bollandus, op. cit., p. 89.

3 fn timp ce textul grec are doar émerc inainte de “iSidg @ Adym 6L o Tij yvdost”,
versiunea latina are “mitis, religiosus, imperitus sermone, non autem scientia: cum omnibus
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obstruens; non superbus, sed (quod humiles decet) subjectus, non petulans in
loquendo sed quietus; ad omne opus bonum propensissimus: psallens in eccle-
siam, ejusque magnam curam gerens; pecuniam possessionesque despiciens,
nisi quatenus necessitas exigebat; sobrius, et omnibus in rebus continens,
maxime autem a feminarum abhorrens consuetudine®; precationibus et jejuniis
quotidie incumbens,*’ ab inani gloria alienus, omnes ad recte vivendum inci-
tans, que ex virtute atque officio sunt exequens, fugiensque contraria; integram
denique fidem, qua per dilectionem operatur, observans, ac numquam desinens
in Domino cum libertate loqui. Neque enim semel, sed s@pe, antequam pro
fide martyrem coronaretur, reipsa seipsum vera pietatis acerrimum defensorem
ostendit.”*!

“3. Cum enim Gotthiz principes et magistratus coepissent Christianos homi-
nes insectari, et cogere ut ederent idolis immolata; et gentiles quidam consilium
inissent, ut Christianis propinquis suis pro immolatis proponerent qua immo-
lata non essent, itaque propinquos suos servarent ac persecutores deciperent;
re cognita, B. Sabass non solum ipse comedere cibos vetitos recusavit, sed in
medium prodiens, protestatus est omnibus; Si quis, inquiens, ex carnibus illis
comederit, Christianus esse non potest; atque ita cavit, ne omnes in diaboli
laqueum inciderent.** Hac de caussa, qui fraudem hanc moliebantur, eum ex
illo vico expulerunt: sed postea revocarunt. Ceterum cum rursus mota esset
persecutio quidam ex ejusdem vici gentilibus, victimas demonibus oferentes,
jurejurando volebant affirmare neminem in vico suo Christianum hominem
reperiri. Verum Sabass cum fiducia iterum in medium prodiens, et ad conses-
sum illorum accedens; Nemo, inquit, pro me juret: ego enim Christianus sum.*
Denique, instante persecutore, preedicti gentiles celatis propinquis suis, jura-
runt, non esse in vico suo, nisi unum Christianum. Quo audito, Princeps iniqui-
tatis jussit, unum illum (hic autem erat B. Sabass) adduci. Et cum esset adduc-
tus, ex iis, qui circumstabant quasivit, quid haberet in bonis: illis autem
respondentibus, nihil amplius, quam id, quo erat indutus, contempsit enim vir

pacificus®. Cuvantul grec émeixnc inseamna “potrivit, adecvat”. Atributul redat in latind dupa
“imperitus sermone, non autem scientia“ este un ecou al unei calitdti mentionate in paragraful
anterior: ,,atque pacem cum omnibus habens®.

3 Expresia greaca ,,yovoukog auomtog” inseamnd: “neinitiat in privinga femeilor”. A fost redat
in latina ca: “maxime autem a feminarum abhorrens consuetudine®, insemnand: ,,dar avand o mare
aversiune fata de intimitatea femeilor. Expresia greaca reda o calitate asceticd, in timp ce cea latina
denota o abordare mai puritana. Mai exact, expresia greacd un tradeaza o reactie de repulsie fata de
femei, spre deosebire de cea latina, ci puritatea unei persoane feciorelnice, neatinsa de o astfel de
patima, neafectata de o asemenea experientd, sau o astfel de ispita.

40 Versiunea latina nu are traducere pentru dzgyouévog, “retras (i. e., din framantarile lumii)”,
si combina rugdciunea, redatd de expresia greceascd ulterioara, cu postul.

41 Ibidem, p. 89.

42 N. M.: ,,Dissuadet Christianis ne gentilium fraudi consentiant*.

4 N. M.: ,,PER PRES. GOTTHIZE EX MS. GR. seque publice fatetar Christianum:*.
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iniquus; Neque prodesse, qui ejusmodi est, inquiens, nec obesse potest. Atque
ita locutus, jussit eum extrudi.* “4

“4. Postea cum ingens rursum in Gotthia a pecatoribus persecutio moveretur,
et sanctus Pascha* dies appropinquaret, ad aliud oppidum voluit proficisci, ut
cum Gutthica Presbytero sanctum illum diem celebraret. Sed iter facienti apparuit
vir procero corpore aspectuque splendido venerabilis, et dixit: Revertere, et vade
ad Sansalam presbyterum. Sabass autem respondit: Abest, inquiens, Sansalas.*’
Fugerat enim propter persecutionem, et in Romania commorabatur: sed tunc
propter diem Paschaz domum redierat. Quambobrem Sabass, cum ejus reditum
ignoraret, ita responderat, et ad Gutthicam Presbyterum ire contendebat. Verum
cum mandato illius magni viri a se conspecti parere nollet, repente cum serenum
tunc esset, magna nivis copia terra faciem sic occupavit, ut iter intercluderetur,
et Sabass progredi non posset. Intellexit igitur se Dei voluntate ab itinere pro-
hiberi, jubentis ut ad Sansalam Presbyterum se conferret. Quare Deo gratias
agens, reversus est; et con gaudio Sansalam conveniens, narravit ei et alii com-
pluribus id quod in via perspexerat. Simul igitur Pascha diem celebrarunt: tertia
autem post celebrationem nocte, ex impiorum decreto, Atharidus, Rhotesti Reguli
filius, cum magna impiorum latronum manu in pagum irruit: et domi sua
Presbyterum dormientem offendens, eum vinciri jussit simul cum Sabas, quem
e lectudo nudum sustulerant.*® Ac presbyterum quidem in curru collocarunt:
Sabasm autem nudum, ut erat genitus, per spinas,* quas nuper succederant,
pertraxerunt, comprimentes eum, et fustibus ac flagellis verberantes: adeo erant
adversus Dei servos immites et sevi.””>

“5S. Sed hostium crudelitas viri justi patientiam ac fidem exercuit. Cum
enim dies advenisset, in Domino glorians, persecutores suos allocutus est ad
hunc modum: Nonne me per loca aspera et spinosa nudum et sine calceis
pertraxistis? cernite, an pedes mei leesi sint; et utrum in corpore meo appareant
verberum signa, qua mihi inflixistis. Illi vero nullum in ejus carne videntes
vestigium extare crudelitatis sua, sublatum et curru axem super humeros ejus
imposuerunt, et ad extremas axis partes manus ipsius extenderunt; pedes
quoque similiter ad alterum axem alligarunt: et denique super axes ipsum

4 Urmatoarea insertie latina nu are correspondent in textul grec:”Neque prodesse, qui ejusmodi
est, inquiens, nec obesse potest. Atque ita locutus, jussit eum extrudi”.

4 Ibidem, p. 89.

4 Nota a: ,,Die 8 Aprilis celebrandus*. Notele a-k sunt note de final in ibidem, p. 90. Le-am
plasat ca note de subsol.

47 N. M.: et apud Sansalam Presb. Pascha celebrans®.

# N. M.: ,rapitur nudus e lecto*

4 Nota b: ,,Zinas vertit quas nuper inciderant: minus apte ad textum originalem, quo indicator
familiaris consuetudo Scythis et alius nationibus non admodum operose agros colentibus, sed
quantum terrce destinant sementi faciendce adhibito igne simul stirpantibus et fumigantibus: quce
loca post incendium, stirpum radicibus ubique extantibus, admodum aspera sunt.*

50 Ibidem, p. 89.
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projicientes, ut humi supinus jaceret, effecerunt; nec prius eum torquere des-
titerunt, quam maxima noctis pars preeteriiset.>! Verum, ministris dormientibus,
mulier accessit, et solvit eum: nocte enim excitata fuerat, ut domesticis cibum
pararet. Ille vero solutus, eodem in loco mansit intrepidus cum muliere, et eam
adjuvabat. Sed posteaquam illuxit, re cognita, crudelis Atharidus manus ejus
vinciri jussit, eumque ad trabem domus suspendi.”*?

“6. Nec multo post venerunt quidam ab Atharido missi, et cibos idolis immo-
latos attulerunt, sic Presbyterum et Sabasm alloquentes: Hac vobis magnus
Atharidus mittit, ut comedatis, et animas vestras a morte liberetis. Haec nos,
respondet Presbyter, non edimus: neque enim nobis licet. Quamobrem Atharidum
cohortamini, ut nos poteat jubeat crucifigi, aut alio genere mortis interfici. Beatus
autem Sabass: Quis, inquit, haec misit? Responderunt: Dominus /p. 90/ Atharidus.
Unus, inquit Sabass, est Dominus Deus,, qui in cceelis est. Impuri et profani sunt
isti perditionis cibi, quemadmodum et Atharidus ipse, a qui missi sunt. Ita
loquente Sabas, unus e servi Atharidi ira inflammatus, in sancti viri pectus > pili
sui cuspidem sic intorsit, ut adstantes omnes crederent, eum statim ex ictus **
violentia interiturum.* Verum ille pietatis studio superans plaga dolorem: Nunc,
inquit, tortori, arbitraris ictu me tuo sustulisse? Sed ita habeto, me adeo non
doluisse, ut mihi videaris lana floccum in me conjecisse. Cujus rei perspicuum
illud indicium fuit, quod nec exclamavit, neque (ut in dolore fieri solet) ingemuit,
neque ullum in ejus corpore plagam vestigium apparuit.3¢’>’

7. Tunc, his omnibus cognitis, Atharidus eum jussit interfici: et iniquitatis
ministri, dimisso Sansala Presbytero, traxerunt Sabasm ad fluvium qui vocatur
Museus ut ibi eum suffocarent.® At beatus vir, preecepti dominici memor, et
proximum diligens sient seipsum: Quid, inquit, peccavit Presbyter, quia mecum
non moritur? Non est tuum responderunt ministri, istud pracipere. Tunc ille
exultatione Spiritus sancti exclamavit, ac dixit: Benedictus es, Domine, et lau-
dabile nomen Filii tui in secula, Amen; quoniam Atharidus quidem se ipse morte
damnavit atque interitu sempiterno, me autem ad vitam mittit perpetuam. Sic
enim tibi complacuit in servis tuis, Domine Deus noster. Et cum duceretur,
numquam cessavit Deum collaudare; dignas non putans afflictiones hujus

31 'N. M.: ,.et tota nocte cruciatur aribus alligatus®.

52 Ibidem, p. 89.

33 Nota ¢: ,,lta explico, quod Grece est, Mafov Dmepov, Eppryev gig 10 otijfog 100 Ayiov,
axovticag gig 0&v: quod non satis explicavit Zinus dicendo, vas in viri pectus conjecit. Vepog
quidem Greecis pistillum est: sed hic vel pro pilo accipitur, vel pro fuste cujus una extremitas crassa
et nodosa, altera teres et acuminata, etiam in bello teli usum preestare potuerit, nomen autem
habuerit a forma pistilli, quali ad fruges in mortario comminuendo utimur.”

% Nota d: ,,MS. ecgraphum, po{uatt quod quia latratum significat, expuncta syllaba abundanti,
correximus pOROTL

3 N. M.: ,,pilum intorquet barbarus;"

% N. M.: ,,eoquem nil leesum*

7 Ibidem, pp. 89-90.

8 N. M.: ,,flumine mergi jubet tyrannus®.
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temporis ad futuram gloriam, que in Sanctis revelabitur. Cum autem ad fluminis
ripam ductum esset, ministri inter se: Cur non, inquiunt, dimittimus hominem
hunc innocentem?* Numgquam enim Atharidus hoc est resciturus, Sed Beatus
Sabass dixit ad eos: Quid nugamini, ac non potius facitis quod vobis est impe-
ratum? Ego video id, quod vos non potestis intueri. Ecce stant e regione, qui me
suscepturi sunt in gloria. Tunc eum ad aquam perduxerunt, gratias agentem Deo
atque eum collaudantem (spiritus enim ejus ad finem usque non destitit id facere)
et in flumen projectum, eo ligno, quod collo ipsius alligaverunt, in profundo
suffocarunt: ita per lignum et aqua defunctus, in se verum salutis® symbolum
expressit.®! Erat autem annorum octo et triginta. Martyrio coronatus est quinta
die © sabbati post Pascha, id est, pridie idus Aprilis,** Valentiniano et Valente
Imperatoribus, Consulatum gerentibus Modesto et Arintheo.”*

“8. Deinde extraxerunt illum homicida ex aqua, et insepultum relinquerunt.
Verunt nec fera nec volucres ejus reliquias attingere, sed a piis fratribus servatae
sunt, easque clarissimus Dux® Scythia Junius Soranus, Deum colens, missis
viris fide dignis, e loco barbaro in Romaniam transtulit; et gratificari volens
patria suz, pretiosum munus, fructum fide gloriosum, misit in® Cappadociam
ad vestram religionem, [ex voluntate Presbyterorum,]®’ sic ordinante Domino,
qui gratiam suam largitur sustinentibus et timentibus ipsum.®® Quamobrem,
quia die Martyr coronatus est, sacrificantes, hoc reliquis fratribus nuntiate, ut
in omne Catholica atque Apostolica Ecclesia exultantes, collaudent Dominum,
qui proprios servos suos elegit. Salutate omnes Sanctos. Salutant vos hi, qui

3 N. M.: ,,ministros Sanctum volentes dimittere*

¢ Nota e: ,,Crucem scilicet et baptismum®.

¢ N. M.: ,,ipse ne sibi pareant deprecatur.

¢ Nota f: ,,Id est, hebdomada*.

% Nota g: ,,/n Greeco additur: vnozeiog ®hofiov, Consulatu Flavii: et rursum post nomina
Imperatorum additur, évpickovtor ovtot, Hi inveniuntur: quee, ut nullum commodum sensum
facientia, ideoque etiam a Zino preeteritu, omisimus.*

% Ibidem, p. 90.

% Nota h: ,,Zinus solus legit Dux Jossoranus: sed magis placet lectio nostri MS. et Romanum
nomen: ut fuerit Dux rerum militum, quos in subsidium Phritigernis in Scythiam sive Gothiam
miserat Valens isque genere Cappadox; hoc enim clare indicat textus Greecus YOpiGAUEVOS TT] EXVTOD
notpidt: licet Zinus sensum obscurum reddiderit, cum scripsit, pretiosam patri@ sua@ munus... misit
in Cappadociam: (...?) patria videtur esse genitivi casus et Jossoranus Gothus fingi*.

% Notai: ,,Etsi tota Thracia, Galatia et Bythinia inter Gothiam et Cappadociam interjectce sint,
ex Danubio tamen, quem victores obtinebant Christiani, per Euxinum pontum, rectissimum et
facillinum iter de hac in illam erat, et multa sacrorum communicatio: nam et Ulfilam genere fuisse
Capadocense Philostorgius asserit.*

7 Nota k: ,,Greece 810 OeMjpotog [pesPutepiov quod Zinus omisit.«

% N. M.: ,,corpus in Cappadociam mittitur.
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nobiscum® persecutionem patiuntur.” Ei autem, qui potest nos omnes gratia
et benignitate sua in cceleste regnum perducere, gloria, honor, imperium,
majestas cum Filii unogenitu et Sancto Spiritu in secula seculorum Amen.””!

Translation from Greek to Romanian

Titlu: “Martiriul Sfantului Sava Gotul (Ex Ms. Bibliotheca Vaticana num.
1600).” Prolog: “Biserica lui Dumnezeu, care se afla in Gotia, Bisericii lui
Dumnezeu care se afld in Cappadocia, si tuturor Bisericilor locale ale Bisericii
universale: mila, pacea si dragostea lui Dumnezeu Tatal si a Domnului nostru
lisus Hristos sa sporeascd.”

“1. Cuvantul fericitului Petru, ca «in orice neam, cel ce se teme» de Domnul
«si face dreptate este primit de El»,”? acum se implineste cu putere. Caci s-a
adeverit aceasta si in cazul fericitului Sava, care este martirul Dumnezeului
si Mantuitorului nostru lisus Hristos. Caci acesta, got fiind de neam, si petre-
candu-si viata in Gotia, in mijlocul unor neamuri sucite si stricate’, s-a aratat
ca un luminator’ in lume, imitandu-i pe sfinti si, asemenea lor, s-a remarcat
izbandind in cele dupa Hristos. Caci nu in altceva a devenit ravnitor din copi-
larie, ci in evlavia pentru Mantuitorul si Domnul nostru lisus Hristos. S-a
calauzit de aceasta virtute desavarsita ca sa ajunga barbat desavarsit, prin
cunoasterea deplina a Fiului lui Dumnezeu.” De asemenea, cu iubitorii de
Dumnezeu conlucra in toate spre bine, ajungand la rasplata chemarii de sus,
dupa cum ndzuia din tinerete, si lupta pe fata impotriva vrajmasului, ridicandu-
se deasupra rautatilor vietii, avand pace cu toti.”

“2. Harul pomenirii i lucrarii celor evlaviosi, precum si savarsirea lui in
Domnul, nu ne lasa sa le trecem sub tacere, ci vom consemna meritele lui.
Caci a fost drept in credinta, evlavios, gata spre toatd ascultarea cea dupa

% Expresia greceasci ,,0i gOv v dedimypévorl”, ,cei ce erau persecutati impreund cu voi©. in
latina nobiscum ,,cu noi*. Spre deosebire de alte dati, urmez aici versiunea latind in traduceri, pentru
ca pare mai logic sd consideram o proximitate intre cei care erau persecutati in Gothia si autorul
acestei scrisori, decat intre martirii din Gothia si cappadocieni, care nu erau supusi acelei persecutii.

70 N. M.: ,,annuo festo honorandum*

" Ibidem, p. 90.

2 Fapte 10,35: «Ci, in orice neam, cel ce se teme de El si face dreptate este primit de EL»

3 Traducerea latind perverse este potrivita pentru dicorpouuévng, deci ar putea fi tradus prin
,sperverse. Am evitat, insd, in traducerea romaneasca acest neologism, intrucat cuvantul traditional
stricate” reda indeajuns toate nuantele semantice necesare pentru intelegerea textului.

™ Termenul pwotip poate fi tradus si ca ,,stea” (ca in varianta latind, stella), dar am preferat
termenul generic de ,,Juminator®, in spiritul in care s-a tradus in mod traditional in Facerea 1,14.
De remarcat ca si acolo textul original preferd naRm, respectiv pwaotijpeg, “luminatori”, si nu cuvintele
obisnuite pentru “stea” (2913, respectiv dozpov, cf. dotip, ca in Numerii 24,17), intrucat se cuprinde
si Luna sau alte obiecte ceresti care pot reflecta lumina spre Pamant (e. g. Venus sau alte planete).

5 Cf. Efeseni 4,13: «uéypt Kotovtoopey ol Tavteg €ig v £votnta thg miotemg Kol Tig
Emyvacemg Tod viod Tod Bgod, £ig dvopa TéLEWOV, £ig LéTpov NMAKiog ToD TANPOUATOS TOD
Xpiotod» = «Pana vom ajunge toti la unitatea credintei si a cunoasterii Fiului lui Dumnezeu, la
starea barbatului desavarsit, la masura varstei deplinatatii lui Hristos.»
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dreptate, cinstit, nemestesugit in cuvant, dar nu in stiinta, graind adevarul,
reducandu-i la ticere pe idolatri, fara sa se mandreasca, ci, cum se cuvine celor
smeriti, fiind supus, linistit, iar nu indraznet in cuvant, ravnitor in tot lucrul
bun,’® cantand in Biserica, in aceasta fiind foarte priceput, fara averi, fara
proprietati, decat cele socotite de folos, treaz, cumpatat in toate, neinvatat cu
femeile, departat de lume, tinand posturile, staruind Tn rugdciuni fara de slava
desarta si bunei socoteli pe toate supunandu-le, lucrand pe cele cuvenite, fara
sa-1 intereseze cele nefolositoare si avand credinga intru totul fara prihana,
lucrétoare prin iubire,’”” dupa cum nimic nu-1 tulbura in a vorbi mereu deschis
in Domnul.”

“3. Pentru ca nu o data, ci de mai multe ori, inainte de savarsirea sa, lucrand
cu credintd, a dovedit evlavie. Caci atunci cand au inceput, pentru prima data,
mai marii Gotiei a se porni impotriva crestinilor, obligandu-i s manance cele
jertfite idolilor, au Invatat unii pagani din satul unde petrecea Sava, ca sa-i
faca pe crestinii dintre ei care erau de fata s manance din carnea care nu era
jertfita, in locul celei jertfite idolilor, pentru cei prigoniti din popor, pentru cei
ce se pazeau neprihaniti, ca pe prigonitori sa-i insele. Afland, nsa, aceasta,
fericitul Sava, nu doar c¢d nu a mancat din mancarurile amintite, ci venind intre
el, a marturisit tuturor, zicand: «Daca mananca vreunul din carnurile acelea,
acela nu poate fi crestin.» Si i-a oprit pe toti sa cada in capcana diavolului. De
aceea, cei ce au urzit aceastd ingelaciune l-au alungat din sat, dar, dupa ceva
vreme, l-au convins sa se intoarca.

larasi savarsindu-se viclenia, dupd obiceiul gotilor, unii pagani din satul
amintit, aducand jertfe demonilor, tocmai se jurau prigonitorului cad nu mai
este nici un crestin in satul lor. Dar Sava, aratandu-se din nou, si, venind in
mijlocul adundrii, a zis: «Pentru mine nimeni sa nu marturiseasca, pentru ca
eu sunt crestin.» Atunci, stand Tnaintea prigonitorului, au jurat satenii, pe aceia
ascunzandu-i, cd nu mai este niciun alt crestin in satul lor. Auzind aceasta
printul faradelegii, a poruncit sa i-1 infatiseze pe Sava. Cand l-au adus, i-a
intrebat pe cei de fatd daca ar mai avea alte bunuri. Dar, raspunzand ca nu mai
are nimic pe ce sa se sprijine, l-au dispretuit’.”

“4. Dupa aceea, pornindu-se o prigoana mare, din partea pacatosilor din
Gotia, impotriva Bisericii lui Dumnezeu, inaintea sfintei zile a Pastelui, a vrut
sa mearga 1n alt oras, la preotul Gutthica, pentru a savarsi sarbatoarea impreuna
cu el. Iesind el pe cale, a vazut un barbat, foarte mare si luminos la infétisare,

6 Cf. 2 Timotei 2,21: «gig mdv Epyov dyoHov rolacévovy = «pregatit pentru tot lucrul buny.
2 Timotei 3,17: «iva éptioc 1 6 10D Beod GvOpwTog, TPdC TV Epyov GyabdV EEnpTIcUEVOC.) =
«Astfel ca omul lui Dumnezeu sé fie desavarsit, bine pregatit pentru orice lucru bun.». 7iz 3,1: «mpog
iy Epyov Gyafdv £toipoug eivow = «si fie gata la orice lucru buny.

"7 Galateni 5,6: «&v yap Xp1o1@® Incod obte meprroun Tt ioydet obte dxpoPuotio, GALL TiGTIG
OV ayamng évepyovpévn.» = «Caci In Hristos lisus, nici tdierea imprejur nu poate ceva, nici netdierea
imprejur, ci credinta care este lucritoare prin iubire.»

8 g&ovdevimoag avtov — “l-au facut (considerat) (ca) de (pe) nimic”.
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care i-a spus: «intoarce-te si mergi la preotul Sansalay. Dar Sava a raspuns,
zicandu-i: «Sansala a plecat de acasa». Pentru ca Sansala fugise din cauza
prigoanei si a ramas in Imperiul Roman.” Dar atunci, pentru sfanta zi de Pasti,
s-a intors de putin timp. Pentru ca Sava nu stiuse despre intoarcerea lui, i-a
raspuns asa celui ce i s-a aratat, si, impotrivindu-se, a continuat spre preotul
Gutthica. Ne dorind sa se supuna poruncii, dintr-o data, fiind vreme buna in
ceasul acela, a aparut o multime nesfarsita de zapada pe fata pamantului, care
impiedica drumul, incat nu se putea trece prin ea. Atunci, intelegand ca voia
lui Dumnezeu era sa-1 impiedice sd8 mearga mai departe, dar sd-1 lase (sa
mearga) spre preotul Sansala. Si, binecuvantandu-L pe Dumnezeu, s-a intors,
iar vazandu-1 pe Sansala s-a bucurat si le-a povestit, lui si multor altora, vedenia
pe care a avut-o pe drum. Si a petrecut ziua de Pasti la el. lar in a treia noapte
dupa sarbatoare, iata ca, din partida necredinciosilor, Atharid, fiul capeteniei
Rhothesteos, navalind cu armata nelegiuitilor, s-a oprit in satul acela, si,
gasindu-I pe preot dormind in casa sa, a pus sa fie legat. La fel si in privinta
lui Sava, pe care, scotandu-I gol din pat, I-a aruncat in legaturi. Pe preot I-au
legat de sasiul carului. Pe Sava, gol cum s-a nascut, l-au tras prin spini, care
fusesera arsi de curand, fugarit si lovit cu lemne si cu bice. Acestea le-au facut,
fara mild, impotriva robilor lui Dumnezeu.”

“5. Dar indurarea cruzimii vrajmasului si credinta se impletesc la cel drept.
Si, venind ziua aceea, a zis, laudandu-se in Domnul® catre prigonitorii sai:
«Nu pentru a-mi pricinui chinuri, lovindu-ma de ascutisurile spinilor, m-ati
tarat gol si descult? Vedeti daca picioarele mele se Tmpiedica, si daca pe trupul
meu am urmele sau ranile pe care mi le-ati pricinuit!» Deci, vazand ei ca nimic
nu se arata in trupul lui din cele ce i-au facut fara mila, au inaltat osia carului
si, punandu-1 pe umerii lui, i-au Intins mainile pe capetele osiei, la fel si picioa-
rele, Intinzandu-le pe altd osie, le-au legat. lar dupa ce l-au atintit de osii, a
fost intins pe spate, pe pamant, si aproape toata noaptea nu au mai incetat sa-1
chinuie. Iar cand au adormit cei de fata®!, a venit o femeie si l-a dezlegat, aceea
fiind treaza noaptea ca sa pregiteascd mancarea celor ce erau in casd. Dar el,
fiind dezlegat, a ramas pe loc, fara teama, lucrand impreuna cu femeia lucrul
ei. S1, venind dimineata, a aflat aceasta necredinciosul Atharid, a poruncit sa-i
fie legate mainile si sa-1 atdrne de grinda casei.”

“6. Nu dupa multa vreme au venit trimisi de la Atharid, aducand mancaruri
jertfite idolilor. Atunci le-a spus preotului si lui Sava: «Atharid a poruncit ca
acestea sa va fie date voua, ca sa le mancati, si sa izbaviti de moarte sufletele

™ in text: év tfj Popavig.

80 Cf. Galateni 6,14: «épol 8¢ puny yévorto kowydoBat gl pn &v 1@ otavpd tod Kupiov HUdV
‘Incod Xpiotod, 51’ 00 £poi KOGLOC E5TavPmTAL Kéyd KOGH®. » = «lar mie, sd nu-mi fie a mi liuda,
decat numai in crucea Domnului nostru lisus Hristos, prin care lumea este rastignita pentru mine,

si eu pentru lume!»
81 1@v dnuiwv — “publicul, spectatorii”.
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voastre.» Raspunzand, preotul a zis: «Pe acestea noi nu le vom manca, caci
nu ne este ingaduit. Dar indemnati-1 pe Atharid sa porunceasca sa fim rastigniti
sau in orice fel ar vrea sa ne nimiceasca.» A zis si Sava: «Cine le-a trimis pe
acestea?» Ei au zis: «Stapanul Atharid!» Sava, insa, a zis: «Singurul Stapan,
Dumnezeu, este in cer, iar Atharid este om necredincios si blestemat. lar aceste
mancaruri sunt necurate, nesfintite si de dat pieirii, ca si cel ce le-a trimis,
Atharid.» Dupa ce le-a spus Sava pe acestea, s-a aprins tot de manie unul dintre
slugile lui Atharid si, ludind maciuca®, a izbit-o de pieptul sfantului, impun-
gandu-1 cu ascutisul sulitei, Incat cei de fata au crezut ca, datoritd multimii
ranilor ce i-au fost pricinuite, va muri pe loc. Dar el, biruind prin dorul credintei
chinul calailor, a zis in auzul celor de fata:® «Acum tu crezi ca m-ai ranit cu
maciuca, dar intelege cd nu m-a durut aceasta, ca si cum un fir de 1and m-ar
fi Tmpuns.» Si ca semn vazut al celor spuse, a demonstrat cu fapta: cdci nici
nu a strigat, nici nu a gemut, ca in chinuri, $i nici vreo urma de rana nu s-a
ardtat pe trupul sau.

7. Atunci, vazand aceasta Atharid, a poruncit sd fie ucis. Asadar, slujitorii
faradelegii, 1-au chinuit pe preotul Sansala legat, iar pe Sava l-au luat si 1-au
dus sa-l inece intr-un rau, care se numeste Mouseos (Musaus). lar fericitul,
amintindu-si porunca Domnului, si iubindu-si aproapele ca pe sine insusi,* a
zis: «Ce a pacdatuit preotul, Tncat sa nu moara impreund cu mine?» Dar i-au
raspuns: «Nu tine de tine sa te Ingrijesti de aceasta.» Acestea zicand ei, a strigat
intru bucuria Duhului Sfant si a zis: «Binecuvantat fii, Doamne, si Cel slavit
in numele Tau, lisus, in veci, Amin. Ca Atharid pe el insusi mortii vesnice si
pieirii s-a tintuit, dar pe mine ma trimite vietii care ramane in veci. Caci astfel
ai binevoit® in robii tdi, Doamne, Dumnezeul nostru.» Si toata calea savarsind,

8 Sau: buzduganul, ghioaga.

8 Ad litteram: ,,a zis publicului®. Dar este clar ca s-a adresat celui care l-a ranit, in auzul
publicului.

8 Cf. Matei 19,19; 22,39 etc.

8 Aici, evdoknoag (ind., aorist, activ, 2 sg.). Traducerile ortodoxe in limba romana prefera
expresia ,,am binevoit™ pentru ebdoxnoa (Matei 3,17; 17,5; Marcu 1,11; Luca 3,22; 2 Petru 1,17).
Cornilescu foloseste ,,imi gasesc placerea®, iar variantele protestante ii urmeaza exemplul. Realitatea
este ca verbul grec eddoxéw nu este usor de tradus in orice alta limba. Traducerile ortodoxe incearca
sd evite o interpretare hedonista, intrucat placerea pe care o evocd verbul in acest caz este mai
degraba o bucurie. De aceea am urmat si eu varianta ortodoxa, pe care o consider a fi potrivita
pentru limba romana in acest context. Acolo unde verbul este folosit in propozitii negative, cu
referire la dezaprobarea unor pécate, si traducerile ortodoxe folosesc ,,a placea® (Evrei 10,6 — cf.:
Psalmii 39/40,10/7; 50/51,18/17). Cercetand problema in Biblia ebraica (Psalmul 51,18 este, in
Biblia ebraica: «37n X2 021 mIAR) 127 vHID-XY *9», fit.: ,,Cd nu-Ti place sacrificiul, iar arderile de
tot nu te incanta*), vom constata cd ambiguitatea (productiva, de altfel) incepe, si aici, cu termeni
care exprima vointa, dorinta si placerea in acelasi timp. Cuvantul y917 inseamna ,,dorintd, placere,
voie, scop...“, respectiv, in forma verbala, o7 / vo1, ,,a vrea, a dori, a-l interesa, a gasi placere in
ceva“. Al doilea verb ebraic din versetul citat este 7%, de la 7¥7, ,,a fi incantat de, a se bucura de,
a accepta“. Substantivul din aceeasi familie de cuvinte, ebdoxia, este de asemenea folosit in Biblie
(Matei 11,26).
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a multumit lui Dumnezeu ca, prin patimirile nemeritate din vremea de acum
l-a calauzit spre slava care se descopera in sfinti. Cand a fost dus pe malul
raului, cei ce il tineau au zis unul catre celdlalt: «Hai sa-1 dezlegam pe nevi-
novatul acesta! Caci de unde va afla aceasta Atharid?» Dar fericitul Sava le-a
spus: «De ce vorbiti desertdciuni si nu faceti ce ati fost insarcinati? Eu vad
ceea ce voi nu puteti vedea. latd cum stau inainte, in slava, cei ce au venit sa
mi primeascd pe mine.» Atunci, l-au coborat in apa, iar el multumea si il
binecuvanta pe Dumnezeu. Caci duhul lui a liturghisit pana la sfarsit. Si l-au
aruncat si, punandu-i un butuc®® de gat, s-a scufundat in adanc. Si astfel s-a
savarsit prin lemn si apa, nepatat pastrand simbolul mantuirii, cand avea treizeci
si opt de ani. S-a savarsit*’ in joia din saptamana de dupa Pasti, in ziua dina-
intea idelor lui aprilie,® sub imparatii Valentinian si Valens, fiind consuli
Modestus si Arintheus.””8. Apoi scotandu-1 din apa ucigasii, l-au lasat nein-
gropat si au plecat de acolo. Dar nici un caine si nicio fiard nu l-au atacat defel.
lar fratii au cautat sa preia moastele, ca sa le sustraga si sa le inveleasca. Junius
Soranus, cel mai luminat comandant® al Scitiei, cinstitor al Domnului, a trimis
oameni vrednici de incredere si l-au trecut din tinuturile barbarilor in Imperiu
Roman®. Si l-a oferit ca dar de pret patriei sale, si ca rod slavit al credintei,
pentru Cappadocia, 1-a trimis pentru evlavia voastra, prin voia preotimii®!,
acestea randuindu-le Domnul, prin har, celor ce ii sunt alaturi si fratilor ce se
tem [de El]. Plinind asadar, in ziua in care a luat cununa muceniciei® sale,
adunarea duhovniceasca, sa-i vestiti si pe fratii aflati departe, ca, in toata
Biserica universalda® si apostoleasca, sa savarseasca [slujba] bucurosi, slavindu-
L pe Domnul, Cel care i-a ales El Insusi pe slujitorii Sai.** Salutati-i pe toti
sfintii; pe voi va saluta toti cei ce au fost prigoniti impreuna cu noi. Celui ce
pe toate le poate sa ne cdlauzeasca pe noi cu harul i darul Sau in imparatia
cea mai presus de ceruri, slava, cinste, putere, marire, impreuna cu Pruncul
Cel Unul Nascut si cu Duhul Sfant, in vecii vecilor. Amin.”

8 &Aov ,,un instrument de pedeapsa, un butuc de lemn, pus pe gitul prizonierului; obezi, in
care erau legate picioarele; spanzuratoare*. Dar, daca butucul ar fi fost intr-adevar din lemn, plutind
pe apa, doar fiind pus intr-o anumita pozitie, care ar fi fortat capul sa stea sub apa, ar explica modul
in care s-ar fi putut ineca.

87 Varianta latina aici surprinde foarte bine sensul grecesc, chiar daca intr-o traducere
interpretativa: ,,Martyrio coronatus est ,,, ,,s-a incununat ca martir*.

8 Tdele (lat. idus) marcau jumatatea lunii: 15 martie, mai, iulie, octombrie; 13 in celelalte luni.
Asadar, martiriul a avut loc in 12 aprilie.

8 AovE ,,duce, comandant militar.

% Romania: €ig v Popaviav.

! zod Tpeafvepiovn, ,presbiteriului, clerului, preotimii.

2 Lit.: aywvioduevog, ,luptand, ,.in ziua in care a dobandit, luptdnd, cununa®. Sensul este,
insa, bine surprins in text, ca si In versiunea latina: ,, quia die Martyr coronatus est*.

% Greceste: kafolixjj, dar fard sensul confesional modern al cuvantului.

% Lit.: ,,tov €khoydg moodpevov Tdv idimv dovimv avtod®, ,,Care a facut alegerea propriilor
Sai slujitori®.
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Translation from Greek to English

The Greek and Latin texts of Acta sanctorum are given in the Romanian
version of this article.

Title: “The Martyrdom of the Saint Sabas the Goth (Ex Ms. Bibliotheca
Vaticana num. 1600).” Prologue: “The Church of God, which is in Gothia, to
the Church of God which is in Cappadocia, and to all the local Churches of
the universal Church: the mercy, the peace, and the love of God the Father
and of our Lord Jesus Christ shall increase.”

“I1. The word of the blessed Peter, that «in every nation, he that fearsy» the
Lord «and works righteousness, is accepted by him»,” now it is utterly fulfilled.
For this became true also in the case of the blessed Sabas, who is the martyr
of our God and Saviour Jesus Christ. Because, being Goth by his kind, and
spending his life in Gothia, in the middle of some twisted and perverted *
peoples, he showed himself as a luminary®’ into the world, imitating the saints
and, like them, he remarked himself triumphing in those in accordance with
Christ. Because he became zealous from his childhood in no other things but
in his devotion for our Saviour and Lord Jesus Christ. He led himself by this
perfect virtue to become a perfect man, through the full knowledge of the Son
of God.”® He also cooperated, in everything, for good, with those who love
God, reaching the reward of the calling from above, as he longed from his
youth; and he fought openly against the enemy, prevailing over the wickedness
of life, being in peace with everybody.”

“2. The grace of the commemoration and of the work of those devoted, as
well as his conclusion into the Lord, do not let us to pass them over in silence,
but we shall record his excellence. For he was righteous in his faith, pious,
ready for all the correct submission, fair, unskilful in his speach, but not in
knowledge, speaking the truth, silencing the idolaters, without prouding him-
self, but, as it is proper for the humble ones, being obedient, peaceful, and not

% Acts 10:35: «But in every nation he that feareth him, and worketh righteousness, is accepted
with him.»

% The Latin translation perverse is good for diearpauuévng, so it could be translated also in
Romanian with ,,perverse®. I avoided, however, this neologism in the Romanian translation, because
the traditional word ,,stricate” (broken, spoiled, corrupted) gives enough all the semantic shades
necessary for the understanding of the text.

7 The word pwotip can also be translated with ,,star (like in the Latin version, stella), but I
preferred the generic term ,,Jluminator* (luminary, light), as it was traditionally translated it into
Romanian in Genesis 1:14. Notice that the original text also prefers there nakn», and gpworijpec,
“luminaries” (KJV: “lights, but I wanted to be even more specific), and not the usual words for
the “star” (2913, and dopov, cf. dotip, as in Numbers 24:17), because it is included the Moon, too,
and other celestial objects that can reflect the light towards the Earth (e. g. Venus or other planets).

%% Cf. Ephesians 4:13: «péypt KatovtioOUEY Ol TAVTES €IG TNV EVOTNTO. THiG TOTEMG KOl TG
EmMyvacemg Tod viod Tod B0, gig dvdpa TéLEWOV, £ig péTpov NMAkiog ToD TANpORATOS TOD
Xprotod» = «Till we all come in the unity of the faith, and of the knowledge of the Son of God,
unto a perfect man, unto the measure of the stature of the fulness of Christ:»



The letter of the Church in Gothia, about martyrdom of St. Sabas the Goth 91

audacious in his speach, earnest for all the good work,* singing in the Church,
being very skilled doing this, without wealth, without possessions, except of
some who are thought to be necessary, sober, moderated in everything, unini-
tiated with the women, retreated, observing the fastings, insisting in prayers
without vanity, and subjecting everything to the good reason, working those
which are proper, without being interested in those which are useless, having
a faith entirely without reproach, working through love,'® and nothing could
disturb him to speak always freely in the Lord.”

“3. Because not just once, but many times, before his passing, working
with faith, proved devotion. For when they starter, for the first time, the rulers
of Gothia to turn against the Christians, forcing them to eat from those that
were sacrificed to the idols, some of the heathens from the village were Sabas
was living, adviced to make the Christians among them, which were present,
to eat from the meat that was not sacrificed, instead of that which was sacrificed
to the idols, for those which were persecuted among the people, for those
which were keeping themselves pure, to deceit the persecutors. But, finding
this aut, the blessed Sabas, not only he didn’t eat from the mentioned foods,
but coming among them, he confessed to everyone, saying: «If someone eats
these meats, he cannot be a Christian.» And he stopped everybody to fall into
the trap of the devil. Because of that, those who plotted that fraud banned him
from the village, but, after a while, they convinced him to come back.

The cunning being commited again, according to the custom of the Goths,
some heathens from the mentioned village, giving sacrifices to the demons,
they were just about to swear to the persecutor that there is no other Christian
in thier village. But Sabas, showing himself again, and, coming in the middle
of the gathering, said: «Nobody should swear for me, because I am a Christian.»
Then, standing in front of the persecutor, the villagers swor, hiding them, that
there is no other Christian in their village. Hearing this, the prince of the
iniquity ordered to be brought Sabas to him. When they have brought him, he
asked those which were present if he had any more goods. But, answering that
he had nothing else to rely on, they dispised him.!'*!”

“4. Later, starting a big persecution, from the part of the wicked ones in
Gothia, against the Church of God, before the holy day of the Easter, he wanted

% Cf. 2 Timothy 2:21: «gig ndv Epyov dyofov Nrolpoacuévovy = «prepared unto every good
work». 2 Timothy 3:17: «iva. éiptiog 1} 6 10D 080D 6vOpwmOC, TPOG TV EpyoV dyadov EENPTIGUEVOC.»
= «That the man of God may be perfect, throughly furnished unto all good works.». Titus 3:1: «mtpog
név Epyov dyofov EToipoug sivaws = «to be ready to every good worky.

190" Galatians 5:6: «&v yap Xpotd Incod olite mepiropn Tt ioyvet obte akpofuotia, GAAL TiGTIG
oV ayamng évepyoovpévn.» = «For in Jesus Christ neither circumcision availeth any thing, nor
uncircumcision; but faith which worketh by love.»

101 ¢Eovdevioag avtov — litt. “they made (considered) him as nothing”. The following Latin
has insertions with no correspondent in the Greek text:“Neque prodesse, qui ejusmodi est, inquiens,
nec obesse potest. Atque ita locutus, jussit eum extrudi®.
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to go to another city, to the priest Gutthica, to celebrate the feast along with
him. Getting out, on the way, he saw a man, very big and bright in his appea-
rance, who said to him: «Return and go to the priest Sansala». But Sabas
answered, saying: «Sansala had gone away from homey. For Sansala ran away
because of the persecution and stayed into the Roman Empire. ' But then, for
the holy day of the Easter, he turned back recently. Because Sabas didn’t know
about his return, this is why he answered that way to him whom appeared to
him, and, fighting against it, he continued towards the priest Gutthica. Not
willing to subject himself to that commandment, suddenly, having a good
weather in that moment, an endless amount of snow appeared on the face of
the earth, and it was blocking the way, as no one could pass through it. Then,
understanding that the wish of God is to stop him to go further, but to let him
go to the priest Sansala. And, blessing God, he went back, and when he saw
Sansala he rejoyced, and he told, to him and to many others, the vision that
he had on the way. And he spent the Easter day with him. And in the third
night, after the feast, behold that, from the party of the wicked, Atharid, the
son of the chief Rhothesteos, rading with the army of the wicked, he stopped
in that village, and, finding the priest sleeping in his house, he ordered to be
bound. The same for Sabas, who was pulled out naked from his bed, and
thrown into ties. They tied the priest of the chassis of the chariot. They got
Sabas, naked as he was born, dragged through thorns, which have been recently
burnt, they chased and hit him with woods and whips. They have done these,
without mercy, against the servants of God.”

“5. But enduring the cruelty of the enemy and faith are interweaved in the
righteous man. And, once that day had come, he said, praising himself in the
Lord, facing his persecutors: ' «Not to torment me, pushing me over the edges
of the thorns, you dragged me naked and barefoot? Notice if my legs are
stumbling, and if I have on my body the traces and the wounds that you have
inflicted to me!» Therefore, after they have seen that nothing shows on his
body, of which they have done to him without mercy, they raised the axle of
the chariot and, putting it on his shoulders and they stretched his hands on the
ends of the axle, the same with his feet, stretching them on another axle, they
tied them. And, after they bonded him on the axles, they laid him down, on
his back, on the ground, and, almost all the night, they didn’t stop torturing
him. And when the public'® went to sleep, a woman came and untied him, for
he was awaken all the night, to prepare the food for those which were in the

102 p text: év tfj Popavig.
1% Cf. Galatians 6:14: «But God forbid that I should glory, save in the cross of our Lord
Jesus Christ, by whom the world is crucified unto me, and I unto the world.» - «Epoi 8¢
i yévotro kawydcOar i uf év 1@ otavpd tod Kupiov Hudv Tncod Xpiotod, 1’ 00 Epoi
KOGHOG £0TOOPOTOL KAY®D KOGLM».

104 1@V dnuimv — “the public, the audience”.
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house. But he, being untied, stood in his place, without fear, doing her job,
together with the woman. And, coming the morning, the faithless Atharid learnt
this out, and he ordered to be tied on his hands and hung on the beam of the
house.”

“6. Not long afterwards they come some emissaries from Atharid, bringing
foods that were sacrificed to the idols. Then they said to the priest and to Sabas:
«Atharid ordered for this to be provided to you, for you to eat them, and to
save your souls from the death.» Answering, the priest said: «We shall not eat
these, because this is not allowed to us. But urge Atharid to order for us to be
crucified, or any other way in which he would like to destroy us.» And Sabas
said, too: « Who sent these?» They said: «The master Atharid!» But Sabas said:
«The only Master, God, is in heaven, and Atharid is a faithless and accursed
man. Also, thsese foods are impure, unholy and to be doomed, as the one who
sent them, Atharid.» After Sabas said these, one of the servants of Atharid
burnt by anger and, taking the mace', he hit it on the chest of the saint, pier-
cing him with the point of the spear, so the public thought that, for the multitude
of his wounds which were inflicted to him, he was going to die on the spot.
But, triumphing through the passion of his faith over the torture of the perse-
cutors, he said for the hearing of the public: % «Now you think you wounded
me with the mace, but you must understand that this didn’t hurt me, as if |
would be stung by a thread of wool.» And, as a seen sign of his words, he
demonstrated it by deeds: for he didn’t cried aut, neither did he groan, as in
torments, and there was no trace of a wound on his body.”

“7. Then, seing this Athaid, he ordered him to be killed. Thus, the servants
of the misdeed tortured the priest Sansala tied, and they took Sabas and got
him to be drown into a river, called Mouseos (Musaus). And the blessed,
remembring the command of the Lord, and loving his neighbor as himself,'"’
a zis: «What sin did the priest, that he could not die with me?» But they told
him: «It is not up to you to be concerned about these.» After they said these,
he cried in the joy of the Holy Spirit and he said: «Blessed be Thou, Lord, and
The One Who is hallowed in Thy name, Jesus, for ever, Amen. Because Atharid
stocked himself still into the eternal death and destruction, but he is sending
me to the ever lasting life. For thus Thou findest confort'® in Thy servants,

195 Or: bludgeon.

106 Ad litteram:* he said to the public”. But it is clear that he addressed to the one who wounded
him, in the hearing of the public.

07 Cf. Matthew 19:19; 22,39 etc.

18 Here, eddoknoag (ind., aor., act., 2", sg.). The Romanian Orthodox translations preferred
the expression “am binevoit” (I am well pleased) for eddoxnoa (Matthew 3:17; 17:5; Mark 1:11;
Luke 3:22; 2 Peter 1:17). Cornilescu used “Imi gasesc placerea” (I found my pleasure), and the
Protestant versions follow his example. The fact is that the Greek verb evdoxéw is not easy to be
translated in any other language. The Orthodox translations tried to avoid a hedonist interpretation,
because the pleasure evoked by the verb in this case is rather a joy. This is why I followed myself
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Lord, Our God.» And walking all the way, he thanked God that, through the
undeserved passions he suffered in this time, He led him to the glory which
reveals itself in the saints. When he was taken on the riverside, those who held
him said to each other: «Let’s untie this innocent man! For where would
Atharid learn this from?» But the blessed Sabas said to them: «Why do you
talk nonsens and do not what you were ordered to do? I see what you cannot
see. Behold, how they stood forward, in grace, those who came to welcome
me.» Then, they got him down, into the water, and he was thanking and bles-
sing God. For his spirit served God'® until the end. They therew him and,
putting a wood''? on his neck, he had sunk to the deep. And so he passed away, '!!
in the Thursday of the week after the Easter, in the day before the ides of April,''?
under the emperors Valentinianus and Valens, consuls being Modestus and
Arintheus.”8. Then, dragging him out of the water, the killers disbanded him
unburied and they retired from there. But no dog and no beast attacked him
at all. And the brothers sought to take the relics, to remove and wrap them.
Junius Soranus, the most enlightened commander'" of the Scythia, worshiper
of the Lord, sent trustworthy men to carry him across from the lands of the
barbarians into the Roman Empire''*. And he offered him as a precious gift to
his homeland, and as a glorious fruit of the faith for Cappadocia, he sent him
for your devotion, through the will of the clergy,'!® these being arranged by
God for those who stand by Him and for [His] worshipers''®. Completing thus,
the Orthodox version, which I consider to be appropriate for the Romanian language and the context.
Where the verb is used in negative sentences, referring to the disapproval of some sins, the Orthodox
translations use also “a placea” - “to please / like” (Hebrews 10,6 — cf.: Psalms 39/40,10/7;
50/51,18/17). Investigating the problem in the Hebrew Bible (the Psalm 51:18 is, in the Hebrew
Bible: «370 82 799y manR) nay venn-XY *a», lit.: “ For Thou are not delighted by the sacrifice, and
Thou are not pleased by the whole burnt-offering”), we could notice that the ambiguity (productive,
otherwise) starts here, as well, with words that express the will, the desire and the pleasure in the
same time. The word yo1 means “desire, want, wish, purpose...”, and, in verbal form, yo1 / yo1,
“to want, to be interested in, to take pleasure in”. The second Hebrew verb in the quoted verse is
7%, from %7, “be pleased with, enjoy, accept favorably”. The noun of the same word family,
evooxkia, is also used in the Bible (Matthew 11:26).

19 Greek éleitodpynoev, Romanian “a liturghisit”.

10 #5lov ,,an instrument of punishment, a wooden collar, put on the neck of the prisoner; stocks,
in which the feet were confined; gallows. However, if the collar would have been really made of
wood, floating on the water, only placing it in a certain position that would force the had to stay
below, would explain how would this make him drown.

"I The Latin version expresses here very well the Greek meaning, even if as an interpretative
translation: ,,Martyrio coronatus est ,,, ,,he was crowned as a Martyr*.

"2 The ides (Lat. idus) were marking middle of the month: the fifteenth day of March, May,
July, and October; the thirteenth of every other month. Thus, the martyrdom took place in the 12
of April.

3 A0b¢ ,,duke, military commander®.

114 Romania: &i¢ v Pouovioy.

5 709 [peafutepiov, ,,presbyterium, clergy®.

Lit.: pofovuévoig ,fearing®.

116
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in the day he took the crown for his martyrdom'", the spiritual gathering,
announce the brothers that are far away, so that, in all the universal''® and
apostolic Church, so they could fulfil [the service] rejoycing, praising God,
Who chose His own servants by Himself. " Salute all the saints; you are saluted
by all those who were persecuted along with us. To Him, Who can always lead
us with His grace and gift to the kingdom above the heavens, glory, devotion,
power, [and] majesty, together with The Only Born Son and with the Holy
Spirit, forever and ever. Amen.”

Commentaries

The letter (referred here as “the Letter”) translated in this paper belongs to
a correspondence that most probable was preserved only partially, between
Saint Basil the Great and some officials of “Gothia” and “Scythia” — names
which designated, in the 4™ century AD, the territories around the lower
Danube, to the north, and to the southeast, respectively.

Establishing the authorship of the Letfer is not an easy task, even knowing
the opinion of previous scholars that debated it.

Fr. Prof. M. Pacurariu thinks that the author of this Letter was, most likely,
the one identified by: the bishop Betranion of Tomis, in which town the holy
relticts would have stationed for a while.!?° Junius Soranus is mentioned at
the end. The letter was written in the name of the Church, thus, by a bishop,
which couldn’t be Ascholius of Thessalonica, but only the bishop of Tomis,
the only one close enough of Gothia, to consider himself its shepherd.

Fr. Prof. I. Ra@mureanu, expressing an opposite opinion, that the Letter was
written by the priests north of Danube, wrote that if the bishop would have
written it, there wouldn’t have been necessary to mention the «college of the
priests» (mpeafvtépiov) as the author — this situation would have been possible
only if the authors were the priests in Gothia (Dacia), north of Danube.'*! Good
argument, [ may say, but it doesn’t explain a few expressions in the text, which
appears as written by someone stranger to the realm north of Danube, such as:
“spending his life in Gothia, in the middle of some twisted and perverted peoples™
(& 1); “to carry him across from the lands of the barbarians into the Roman
Empire” (& 8). As I wrote in the note to “twisted and perverted”, “The Latin
translation perversce is good for diearpopuévng, so it could be translated also in
Romanian with ,,perverse®. I avoided, however, this neologism in the Romanian

"7 Lit.: dywvieduevog, ,.fighting”, ,,in the day he took, fighting, the crown®. The meaning is,

however, well captured in the text, as in the Latin version: ,, quia die Martyr coronatus est*.

118 Greek kafoliuxj, but without the confessional meaning in the modern use of the word.

9 Lit.: ,,tov EKAoyag motodpevov T@v idimv dovimv avtod®, ,,Who made the choice of His own
servants*.

120 Pacurariu, 1992, pp. 112, 144-145.

12l Ramureanu, 1997, p. 310.
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translation, because the traditional word ,,stricate* (broken, spoiled, corrupted)
gives enough all the semantic shades necessary for the understanding of the
text.” Fr. Ramureanu translated with a different nuance, “nestatornic si viclean”
= “unstable and cunning”. It is possible that the priests were critical about the
people among whom they served, but these words still seem to come from an
author somewhat from a bit of distance. There is another possibility: that the
beginning and the end suffered additions from Bretanion, while the corpus was
written by the priests north of Danube. Anyway, the Letter clearly highlights the
subordination of the presbyterium north of Danube to the bishop in Tomis.

A very good chronological account of the events in the Letfer in Romanian
we find in Ra&mureanu’s introduction to his translation, with many remarks
that will be considered in the following commentaries. However, I will try to
cover rather a larger the historical context of the events.

St. Basil wrote to the governor of Scythia Minor, Junius Soranus, “also a
Cappadocian and maybe a relative of him”,'> among others, these words:
“You’ll do a good work if you’ll send to their home the relics of the martyrs.
According to your writings to us, the persecution makes there martyrs of the
Lord even today.”'* He referred, as the Romanian editor put it (Letter CLV,
to Ascholius), to those “Deceased during the persecution of Athanaric, in 372,
when died also Sabas the Gothian, in the 12" of April.”!** The editor of the
Loeb Classical issue noted for this letter: “Written in 373. According to the
Benedictine edition the person addressed [by adrod, n. n.] is Junius Soranus,
a relative of Basil and a duke of Scythia. The sub-title may have been added
by a copyist. It applies to Soranus, inasmuch as he was «a trainer» (dAeimryg)
and encourager of martyrs. In Letter CLXIV Basil calls Ascholius «trainer»
of the martyr Sabass. On the present letter and Letters CLV, CLXIV, and CLXYV,
which have to do with transferring the remains of the Gothic martyr Sabass
(died April 372) to Caesarea in Cappadocia, of G. Pfeilschefter ...!* This letter
is one of the earliest references to the preservation of the relics of martyrs.”!?

*

122 Pacurariu, 1992, p. 112. Cf. id., 2009, pp. 21-27.

123 Letter 155, in Migne, vol. 32, 1886, 613-614. Mihaescu et alii, 1970, 88-89.

124 Mihaescu et alii, 1970, 89. Saint Basil, 1928, note to Letter CLIV (pp. 376-380), pp. 380-
381: ,,Written in 373. According to the Benedictine edition the person addressed [by adzod, n. n.]
is Junius Soranus, a relative of Basil and a duke of Scythia. The sub-title may have been added by
a copyist. It applies to Soranus, inasmuch as he was ,,a trainer* (deirtyg) and encourager of martyrs.
In Letter CLXIV Basil calls Ascholius ,.trainer” of the martyr Sabass. On the present letter and
Letters CLV, CLXIV, and CLXYV, which have to do with transferring the remains of the Gothic
martyr Sabass (died April 372) to Caesarea in Cappadocia, of G. Pfeilschefter, Ein neues Werk des
Wulfila, Verdffentlichungen aus dem Kirchenhistor, Seminar, Miinchen, 1907, pp. 192-224. This
letter is one of the earliest references to the preservation of the relics of martyrs.”

125 Editor’s note: G. Pfeilschefter, Ein neues Werk des Wulfila, Verdffentlichungen aus dem
Kirchenhistor, Seminar, Miinchen, 1907, pp. 192-224.

126 Saint Basil, 1928, note to Letter CLIV (pp. 376-380), pp. 380-381.
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From the Apostolic century to the time of Constantine the Great, the
Christianity was spreading gradually, but constantly, both inside and outside the
Roman Empire, especially in provinces and countries neighboring the empire.
To shorten the speech about such developments in Dacia, we take, for now, a
brief conclusion of I. D. Muresan: “The archaeologists may debate if a certain
object has or has not a Christian function; but the long series of martyrs at the
end of the third century in the towns of the Lower Danube is indisputable proof
that the new religion already had a solid foothold in the region (...). The list
begins with Epictet and Astion, martyred in 290 at Halmyris; the same source
also provides the name of the first bishop of the region, Evangelicus of Tomis
(Constanta). The historicity of this source was confirmed when the martyria of
Niculitel and of Axiopolis (Cernavoda) were unearthed: all of the martyrs found
there were also recorded in written testimonies.”'?” Thus, the archaeological data
completes, by the time it grows, and if carefully examined, in this and many
other cases, the historiographical information.

The Goths, coming from the shores of the Baltic Sea, reached the northern
shores of the Black Sea in the first part of the third century AD. In the middle
of that century, the Visigoths conducted, from their base in the Chersonesus
Tauricus (Crimea) plunder expeditions, to Moesia and Asia Minor. They took
prisoners from the Roman Empire, among whom a significant number of
Christians. Some of the Goths became Christians even while they were stati-
oned in Crimea.'”® Some of those prisoners were taken to Moldova and
Muntenia, along with the penetration of the Germanics towards west. The
Visigoths penetrated in Moldova (understood in its historical borders, from
the Eastern Carpathians to Dnister river) in the 3™ century, and then in the east
of Muntenia (Walachia, from the Southern Carpathians to the Danube), over
a Dacian population with rare Sarmatian intrusions: “Regarding the extra-
carpathian space, starting with the 3™ century, at first in Moldova and then in
the east of Muntenia, one can notice, on archaeological grounds, the penetration
in the local, Dacian and Sarmatian environment, of the German elements,
among whom the major role was played by the Visigoths (...). These changes
generated, at the beginning of the 4™ century, the cultural synthesis of Mures-
Cerneahov (...).”'?° Thus, “the Christian communities from the north of the
Danube remained, the entire fourth century, strongly connected to the Church
in Cappadocia and Phrygia.” '*° In their raids south of the Danube, the Goths
continued to bring north of the river prisoners, among whom many Christians.
The Goth soldiers also made contact with the Roman world, already signifi-
cantly Christianized, while the Roman traders brought with them north of the

127 Muresan, 2012, p. 142.
128 Robinson, 2016, 15.
129 Opreanu, 1995, p. 228.
130 Ibidem, p. 228.
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Danube not only pots, jewelry and Roman cloths, but also their beliefs, some
of them contributing to the spread of the Christianity.

As I 'wrote in another paper: “The first penetrations in the Dacian province,
after the Aurelian’s retreat, were of some Dacians (Ciplau-Garle, Stolniceni),
and a few relocations of some Roxolan Sarmatians (Ploiesti-Triaj, Targsor,
Smeeni, Dorobantu, Ramnicelu). Only later, after 350, it could be seen a spo-
radic penetration of Goths and Alans from their preferred lands in Moldavia,
in specific and restrained areas in the south-east Transylvania and Muntenia,
but not west of limes transalutanus until the 5" century AD. This means that
Aurelian’s criterion was rather a strategic retreat then the coming of the Goths,
seen in the perspective of a better restoration, the forts on the left bank of the
Danube being kept. While some sites north of Danube, in the 3™ and 4" cen-
turies AD, show a clear Roman influence (e. g. Bratei ...), others show no
such influence, mostly in sites of the Gothic penetration (Palatca, Santana de
Mures). The German populations in Dacia are associated from the 4" century
AD on with the culture of Santana de Mures. This culture shows, however, in
other circumstances, an evident influence from the surrounding Daco-Roman
population (e. g. Smardan, Gheraseni, Harman). 31’132

An important change regarding the Christianity in the Roman Empire and
in the surrounding regions took place with the ascending of Constantine the
Great to the throne. He granted to the Goths north of the lower Danube the
statute of foederati in 332 AD.'** This agreement between the Empire and the
Goths allowed a peaceful period for the Christians north of Danube, until the
persecution of Athanaric.'**

Constantine the Great (ruled over the entire empire 324-337 AD) reoccupied,
in 336 AD, for the empire, important territories north of Danube: a great part
of Banat, Oltenia, Muntenia and even of the south of Moldavia.'*> The
Constantinian policy marked so pregnant the beliefs of the eastern Romance
population, that the Romanians, its main cultural descendants, are the only
ones to use basilica (> Romanian: biserica) for the name of the Church, both
for the institution and for the building, when other European people derived
the name(s) from the Greek ekklesia. D. 1. Muresan shows that the only place
and time when this could have occurred were the lower Danube region, during
the fourth to sixth centuries. Constantine gave the imperial buildings called
basilicae to the Church in the fourth century, and after the sixth century the
Greeks ceased to use the word in this manner. This means that the ancestors

131 Barzu, 1980, pp. 56-60.

132 Drugas, 2016, p. 105.

133 Opreanu, 1995, p. 228.

134 Ibidem, p. 229. Popescu, 1994, p. 162.
135 Muresan, 2012, p. 142.
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of the Romanians were profoundly influenced by the activity of the empire
and of the Church in their space in the time of Constantine the Great. '3

“The Christianity spread in Dacia from cities to villages (e. g. the late pagan
character of the cemetery Bratei 1), and from the Roman and Romanized
population first to Dacian and then to the German population. The lack of
Christian evidences among the sites of Santana de Mures culture, the most
associated with the German population, in parallel with some written witnesses
which support the diffusion of the Christianity to those populations (e. g.
Ulfilas, the martyrdom of St. Sabbas), shows that this phenomenon doesn’t
always have a thorough archaeological cover — principle applicable to the
Daco-Roman population as well. 37138

However, considerable progresses have been made by archaeology in pro-
ving the reception of Christianity north of Danube in the 4" century AD (and
afterwards). For instance, Vlad Vornic argues for this, based on the V-E ori-
entation of some burials (although acknowledging the objections usually made),
as well as on other conjectures.'*

The Church was well organized along the lower Danube, from Pannonia
to Scythia. The bishops residing in the cities on the south bank of the Danube
and further south, in the Balkan Peninsula, exerted an active role in spreading
the Christianity north of Danube. The government of Constantine the Great,
which expanded, again, the direct and active rule of Rome north of Danube,
had a catalytic role in this respect. However, the mission of the mentioned
bishops and their delegates, chorepiscopi, continued under the rule of the
Germanic foederati, these being either sympathetic or persecutors of the
Christians. Each Roman province had one or more bishops. Scythia had, at
first, just one bishop, in Tomis (Constanta),'* and then appeared others.'*!

According to Acta sanctorum,' after 319, the Christianity flourished in
Gothia, Theophilus became Metropolitan, while other bishops were under his
jurisdiction. The editor wrote that “the series [was] maybe uninterrupted since
the times of St. Apostle Andrew, who drew the lots of the provinces of Scythia,
as it is believed in the common tradition of the Church.”'** Because of the last
persecutions of the Roman emperors, especially that of Diocletianus, many

136 Muresan, 2012, p. 142.

137 Barzu, 1980, pp. 66-67.

138 Drugas, 2016, p. 109. Cf. Opreanu, 1995, p. 230.

13 Vornic, 2010, pp. 189-216.

140 Bingham, 1845, Book IX, Ch. 7, 375-376: “For the bishop of Tomi was the sole bishop of
this whole region, as is noted by Sozomen (lib, 6. c. 21. 1ib. 7, c. 19), and Theodoret (lib. 4. c. 35),
and other ancient writers (...)”. Pacurariu, 1992, 115-116.

141 Pacurariu, 1992, 116.

142 Bollandus, vol. 11, Aprilii, II, Editio nova, 1866, 87: Anno CCCLXXII, XII Aprilii, ,,De S.
Sabas Gottho, Martyre in Cappadocia“.

43 Ibidem.
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Christians moved from Thracia to the neighboring Gothia (“ex Thracia in
proximam Gotthiam”),'* multiplying there the faith of the local barbarians.
After the Orthodox Theophilus, came Ulfilas and then Philostorgius, both
Arians. '

“Ulfilas, who was born about 311 and was brought up amongst Goths, was
sent by them, in 332, either as an envoy, or as a hostage, to Constantinople,
where he learnt Latin and Greek. After working as a missionary amongst his
own country-men in Constantinople and its neighbourhood, he was consecrated
as a bishop in 341, and for the next seven years he served as a missionary in
Dacia, which includes modern Romania, but in 348 so bitter a persecution was
raised against the Christians that Ulfilas sought and obtained permission for
the Christian Goths to cross the Danube and settle within the borders of the
Roman Empire (...)”"** Some authors argue that Eusebius of Nicomedia, who
had become bishop of Constantinople in 338, consecrated Ulfila 4’ in 338 or
even in 336 AD “as a bishop «of all the Christians on the Getian soil».”'*

According to the Letter of Auxentius of Durostorum (381-397), Ulfilas
became a bishop at the age of 30. Auxentius “was probably a local man, from
the Romanized population near the lower Danube, and about 380 he became
a bishop in Durostorum, after he lived for a while on the left side of the Danube,
as an apprentice of the bishop Ulfilas. Between 381-397 he wrote a Letter
about the faith, the life and the death of Ulfilas, in a simple and coherent
enough Latin language.”'* He wrote in Latin, in a vulgar manner, i. e., using
simple constructions, and replacing Christus, Graece or, at least, graecam,
ecclesia etc. with Cristus, greca, eclesia etc. The same contemporary witness
wrote that Ulfilas, after being ordained as a bishop in Constantinople, he served
in this position for the Goths north of Danube for seven years, where “he
preached, through the apostolic grace, without interruption, in the Greek, Latin
and Gothic tongues...”'" He did a great work as a bishop, attracting many to
the Church, and traducing the Bible in Gothic — of which there remained the
four Gospels.!>! After that, he crossed the Danube, with a lot of followers,
because of a persecution that made many martyrs, being received with honor

144 Ibidem.

145 Cf. Bollandus, vol. 9, Martii, ITI, Editio nova, 1865, 617: Aerae Christianae CCCLXX, XXVI
Martii.

146 Robinson, 2016, 15.

147 Cf. Muresan, 2012, p. 142.

148 QOpreanu, 1995, p. 229: “ca episcop ,,al tuturor crestinilor de pe pamant getic* (Thompson
1963, 63; Wolfram, 1990, 89).”

149 Mihaescu et alii, 1970, 111.

150" Ibidem, 110-111: “apostolica gratia grecam et latinam et goticam sine intermissione in una
et sola ecclesia Cristi predicavit...”

151 Bollandus, vol. 11, Aprilii, II, Editio nova, 1866, 87: Anno CCCLXXII, XII Aprilii, ,,.De S.
Sabas Gottho, Martyre in Cappadocia“.
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by the emperor Constantius, and served as a bishop for other 33 years, “in the
mountains” (in montibus).'>* At the end of his 40 years as a bishop, he fought,
by the order of the emperor, in Constantinople (surnamed as Cristianopolis),
against the pneumatomachi, the heretics that didn’t recognized the divinity of
the Holy Spirit.'>

Eusebius of Nicomedia had clear Arian influences, and thus, it is supposed
the same for his apprentice, Ulfilas, from whom we have a partial translation
of the Bible in Gothic. The name of Ulfilas is a clear Germanic one, coming
from Wolf. He was sent to watch over the Christians that were already present
among the Visigoths and the local populations (mainly Dacians and Sarmatians).
However, his zeal to convert much more people, and a conflict between the
Visigoth chieftain Aoric and the Constantinople, led to his expulsion south of
Danube in 348.1%

The Goth lord Athanaric conducted, north of Danube, between 369 and
373 AD, another persecution against the Christians. This means that the
Christianity was still vivid north of Danube after the time of Ulfilas, and the
Orthodox community continued there, under the leadership of the bishop
Athanasius. Many of his followers suffered martyrdom during this persecution,
among whom also St. Sabas, in 12 April 372.'%

%

Saint Sabas, is called “the Goth”. The author of the epistle that narrated his
life wrote that “being Goth by his kind, and spending his life in Gothia, in the
middle of some twisted and perverted peoples, he showed himself as a luminary
into the world ...” (& 1). There are reasons to consider that St. Sabas had his
origins in Cappadocia, which explains the increased interest of the Cappadocians
for his relics, and the choice made by Junius Soranus tos end the relics of this
particular martyr to St. Basil the Great —according to Pr. Prof. M. Pacurariu.'>*

For the ethnic background of St. Sabas “the Goth” we have the following
possibilities: a Gothic, a Dacian, a generally Roman, or a Cappadocian origin.
Niether of them could be completely excluded in the present state of the his-
torical knowledge on this topic. We can, at most, speculate about what could
be more plausible. If he had a Cappadocian origin, he could have been: a man
conducting a Christian mission north of the Danube, a descendant of some
prisoners, or one of the prisoners of the Goths from the Empire. The last version
doesn’t seem to me a credible one, because St. Sabas lived as a free man, he
traveled through the villages as he pleased and he didn’t have had much contact
with the Gothic authorities before the persecution. If he would have been a

152 Mihaescu et alii, 1970, 112-113.
153 Ibidem, 112-113.

15 QOpreanu, 1995, p. 229.

155 Robinson, 2016, 16.

1% Pacurariu, 1992, p. 112.
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prisoner form the Empire, the rulers of the Goths wouldn’t have let him to
have a free life, being only 38 in the moment of his martyrdom. This means
he was born in 333/334 AD. St. Sabas could have had his origin from among
the prisoners taken by the Goths from the Empire, maybe from Asia Minor,
and thus maybe Cappadocians. He could have been from an ulterior generation:
either his parents or even his grandparents could have been such prisoners.
This version seems more probable to me, for someone disposed to endorse a
Cappadocian origin, especially that the relationships between the Goths and
the Empire fluctuated, from a generation to another, from the plunder raids
that led to the taking of many prisoners to the accepting of their role as foe-
derati, given to them by Constantine the Great in 332.'%" It would be hard to
imagine that he would have been taken prisoner as a child in such a short time
after the moment when the Christians became tolerated by the Goths, because
of this pact with the emperor Constantine. From the text of the Letter about
his martyrdom, St. Sabas was a Christian from his childhood, raised in the
Orthodox faith, practicing the virtue (fating, praying, making mercy), and
singing psalms, often in the church of the priest Sansalas.'*® In the variant of
a Cappadocian origin it is rather that his parents or grandparents were among
the Christian prisoners, which were liberated and tolerated for the mentioned
agreement. But, in this case, nothing could guarantee that St. Sabas had not a
mixed origin, with one of his parents coming from the nations north of the
Danube: Dacians, a few Sarmatians and the newcomer Goths, all on the course
of their Romanization, under the influence of the Empire.'*

The version that St. Sabas would have crossed the Danube in his adulthood,
coming maybe from Cappadocia, for a Christian mission, is highly unlikely.
Fr. Prof. Pacurariu wrote, too, that St. Sabas must have been a descendant of
the prisoners taken by the Goths from the Empire, most probable form
Cappadocia.'®

However, St. Basil the Great didn’t ever call St. Sabas a fellow countryman
of his. The connections of Junius Soranus with Cappadocia as his homeland
are clearly revealed by this correspondence, of St. Basil, but when he expre-
ssed, to (Letter CLXIV), the joy to receive the relics of the martyr, he made no
reference to the origin of this martyr, and wrote only this: “It is revealed to us
a martyr, who came to us from the midst of the barbarians from beyond the
Ister [Danube, n. n.], and it is made known to us, through his own life, the
strength of the faith the people live there”.!®! If St. Sabas would have been a
Cappadocian doing mission north of the Danube, this fact was most unlikely

157 Cf. Mansuelli, vol. 2, 1978, p. 250.

158 Ramureanu, 1997, p. 306.

1% Drugas, 2016, pp. 104-107.

10 Pacurariu, 1992, p. 113.

16l Mihaescu et alii, 1970, p. 89. PG 32, col. 636.
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to be omitted by St. Basil when he referred to his provenance “from the midst
of the barbarians”. Also, when St. Basil just asked to receive the relics from
the martyrs whose passion have had recently taken place, he expressed himself
in the plural, as in the above quoted Letter CLV: “the relics of the martyrs”.
This shows that St. Basil had no knowledge about any fellow countryman of
his to have died as a martyr during the last persecution in Gothia and he didn’t
interested himself, either, about any countryman of his, which would have
gone into a mission in Gothia in those times. The Christians in Cappadocia,
along with St. Basil the Great, are eager to receive some relics from the new
martyrs — any martyrs, no matter what ethnical origins would they have had.
The homeland to which St. Basil refers to is his own and of Junius Soranus,
not of the martyrs, that were killed in Gothia, which were, no doubt, of diverse
ethnic background.

Writting that St. Sabas was a “Goth by his kind” the author of the Letter of
the Church in Gothia couldn’t have made an estimation of his ethnic origin,
but it shows that the saint didn’t arrived north of the Danube in his adulthood.
On the contrary, he lived in “Gothia” from his childhood. He was a Christian
from his childhood, most probable from a Christian family, which might be
related to a descendent from the prisoners from Cappadocia. We can’t forget,
either, the activity of the Orthodox bishop Athanasius among the Goths, or the
easiness with which the Christians crossed the Danube and came back to their
villages when it was possible (e. g. Sansalas, The Letter of the Church in
Gothia, & 4), thus, the active connections between the Carpathian-Danubian
space and the Empire, including in this respect. We should remind ourselves,
also, of the detail that Ascholius, bishop of Thessalonica, was named by St.
Basil (Letter CLXIV) the «trainer» of St. Sabas, which shows the vivid rela-
tionships of the bishops in the Balkan Peninsula and the Christian communities
north of the Danube. It is most probable that St. Sabas reached Thessalonica
during his teenage, in a time of peace for the Christians north of Danube, being
interested to grow in Christian training. The connection of Ascholius with St.
Sabas, and of Junius Soranus with other Christians that died as martyrs in
Gothia demonstrates the decisive influence, in the 4™ century, of the Church
centers in Dobrogea (Tomis) and even deep in the Balkan Peninsula (Tessalonica)
over the Christian communities north of Danube.

The mere existence of the dux Junius Soranus, a Christian relative of St.
Basil the Great, and its top position as a governor of Scythia Minor'®? consti-
tutes an evidence for the magnitude of the Christian life in Scythia Minor and
neighborhoods in that time. Junius Soranus had vivid connections with the
Christians north of Danube, the province formerly named Dacia, now Gothia,
not because the Goths were a majority population, but because they took the

12 Ramureanu, 1997, p. 305.
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leadership role, and their chieftains even represented the Roman power, as
foederati. The relation of the bishopric of Tomis with the Church north of
Danube is also visible, the first actually being the center of the later, which
had a hard time organizing itself at the episcopal level due to the instability
generated by the migratory people crowding at the border of the Roman Empire.

This situation sends us to other witnesses about the Christianity in the 4™
century, in this region — let’s think, for example, only to the gift preserved
from Zenovius at Biertan (the donarium with the inscription “Ego Zenovius
votum possui”!®?) or to the pot with Christ’s monogram of Porolissum, with
a similar inscription, which indicates the fact that in those places were Christian
communities with churches and priests to whom those fonations could have
been made. Some of such churches (basilicae), of the 4™ century, were even
unearthed by the archaeological researches, at Morisena (Cenad, Timis),
Slaveni (Olt), Porolissum (on an old heathen temple).'** Innocens is the first
Christian Dacian-Roman known by his name north of Danube, from the 3™
century, being burried with his hands crossed on his abdomen, in the inhuma-
tion grave no. 7 of Tirighina-Barbosi, oriented VN'V-ESE, with mixed Dacian-
Roman features, containing ivory crossed, an amphora with Christ’s monogram,
and a gem with his name graved on it (Ion T. Dragomir and Silviu Sanie,
1976-1979).'% By the objects around, it’s very possible he could have been a
priest. But also among the earliest priests known by their name, north of the
lower Danube, were Guththicas si Sansalas, who were mentioned in the act
of the martyrdom of St. Sabas (the Letfer presented in this article), most pro-
bably Goths.'® The churches, the villages and even the cities were built of
wood. St. Sabas visited the priest Guththicas in such a “city”,'” north of
Danube, most probable in the same district, at the confluence of Transylvania,
Muntenia and Moldova, where the river Buzau (Mouseos) flows. St. Sabas
was hanged for a while by a beam of such a construction, at its entrance, in
the village where Sansalas had his church. The persecutor Atharid, son of the
officer Rothesteus, finding that St. Sabas had helped the woman who cooked
for them and didn’t run, “ordered that St. Sabas be tied by his hands and hanged
by a beam of the house, which shows that the inhabitants of this village, without
any doubt Geto-Daco-Romans, had houses with ceilings of wooden beams,
since the Goths were living in tents.”!®® Hironymus wrote, at the end of the
fourth century AD: “We reeive daily groups of monks from India, Persia and

163 Pacurariu, 1992, p. 96.

164 Cioabd, 2014. Teodor, 2006. Vasile, 2006. Pacurariu, 1992, pp. 96-100. Barzu, 1980, pp.
64-67. Stoicescu, 1980, p. 154.

165 Pricop, 2008.

1% Cf. Pacurariu, 1992, p. 113.

17 Cf. Ramureanu, 1997, p. 307.

18 Ibidem, 1997, 307.
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Etiopia. The Armenians droped their quivers, the Huns learn the Psalter, the
cold clime of Scythia heats the blaze of the faith, the reddish and blond army
of the Getians [i. e., Goths] surrounds the tents of the churches.”!'®® The editor
adds in note: “Between 392-400, when the Christianization of the Goths achie-
ved great successes.”!”’

However, the perception about the barbarians living in tents — although
occasionally true — was mainly that of a scholar born south of Danube like
Hieronymus, since the Goths started catalyzed and created altogether with the
local populations, after their arrival north of the Black Sea, in the middle of
the second century AD,'”! the formation of the culture Santana de Mures —
Cerneahov. Although its Gothic element and contribution became evident, the
researchers came to the conclusion that Santana de Mures — Cerneahov sprang
from the contribution of the Goths, Geto-Dacians (and Romanised Daco-
Romans), Sarmatians and Slavs. L. Barzu commented: “D’ailleurs aussi bien
les informations littéraires'” que les découvertes archéologiques incontestables
confirment la présence dans les zones susmentionnées de la population dace
ou daco-romaine et leur influence sur la culture de Sintana de Mures est évi-
dente!”. Il nous semble cepandant excessif de soutenir qu’il a existé une sorte
de communion gotho-dace, dans le cadre de laquelle les deux cultures matéri-
elles se seraient fondue au point d’aboutir a une variante unique, la seule qui
ait assuré la continuité dace en Moldavie et en Munténie'™. Des établissments
dans le genre de ceux découverts a Smirdan, Gheraseni ou Harman'” offrent
une autre solution de continuité et un critére siir pour fairela distinction entre
les établisments typiques pour la culture Sintana de Mures et ceux appartenant
a une communauté autochtone.”!”

About this culture, we know it had characteristic hut housings, with a rec-
tangular shape, most of them half buried, some completely buried or partly
buried. Their roof was made of straw and reed, often set on some poles that
indicate it wasn’t put directly on the soil.'”” In Mallory & Adams’ encyclopedia,
we find that “Clay ovens were also regularly found in the houses. Only a few
sites show evidence of defence, such as earthen walls with timber palisades

19 Hieronymus, CVII, 2, 1970, p. 187. Cf. Rusu, 1997, pp. 232-233.

10 Ibidem.

7t Cf. Mansuelli, vol. 2, 1978, p. 249.

172 Gh. Diaconu, 1964, p. 195 etc. [author’s note].

173 1. Tonita, 1972, p. 183 [author’s note].

174 M. Comsa, 1966 etc. [author’s note].

175 K. Horedt, D. Protase etc. [author’s note].

176 Bérzu, 1980, p. 60.

177 Barbu, 1988, p. 173. Mallory & Adams, 1997, p. 104-106. Patrascu, 2005, pp. 25-32. Mircea,
2005, pp. 33-42. Vornic, 2006. Szekely, 2007, pp. 34-40. Schuster, 2007, pp. 42-54. Halsall, 2007,
p. 132. Vornic, 2010, p. 189-216. Ciucalau, 2015, 485.
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or stone-huilt walls.”!'”® — a settlement with such buildings would stand for the
“cities” north of the inferior Danube in the times of St. Sabas. Sometimes these
more advanced building techniques was imported into “more” rural areas.

&

The persecution of the Christians in Gothia, in the time of the emperors
Valentinian I (emperor 364-375) and Valens (and Gratianus) made, north of
Danube, many other martyrs. Around 370, Acta sanctorum recorded other
martyrs (celebrated on 26™ of March) in the Goth land, next to Danube:
“Martyres in Gotthia ad Danubium”.'” On this occasion, the editor comments:
“Quando et per quos Christiana fides primum fuerit annuntiata Gotthis, non
reperitur litteris consignatum: tantum scimus nationem universam ab origine
gentilem et ulularum addictam cultus, aliquam orthodoxae predicationis cul-
turum longe praesusscipisse, quam illi, qui primos tenere videbantur et Gotthici
nominis terrorem per Occidentis provincias (...) postea circumtulere (...)
Arianismum susciperent ab Vulphila Episcopo Arriano persuasi. Etenim S.
Sabasm Gothum insignis coronatus Martyrio praecipitatumque in flumen
Musaei (ejus forte cum hodiernam Walachiam intersecans Missow nominatur
in tubulis) videbimus ad XII diem Aprilis et passionem ipsius historiam
dabimus.”"® It results from here that, although the heathens there received the
Gospel orally, and Ulfilas was an Arian, the Christianity was still vivid north
of Danube after the time of Ulfilas, and the Orthodox party persisted there,
under guided by the bishop Athanasius, many of whose followers suffering
martyrdom during this persecution, as also did St. Sabas, in 12 April 372.'¥!

The martyrs celebrated on 26" of March died around 370, in a persecution
led by a local leader, named Juncheric, being burned alive in a church. They
were mentioned 26: “S. Bathuses sive Anathuses et S. Vercas sive Vericas
Presbyteri, SS. Filii duo, SS. Filii duae, S. Arpylas (Solitarius), S. Abepas sive
Abippas, S. Constans, S. Hagnas sive Hagias, S. Rhyas sive Vias, S. Hegathrax
sive Egathrax, S. Hescous sive Iscoes, S. Sylas sive Silas, S. Sigetzas sive
Siditzas, S. Sverilas, S. Suimblas sive Suimplas, S. Thermas sive Thertas, S.
Philgas, mulieres ... S. Anna, S. Allas sive Hallas, S. Baris / Paris sive Barka,
S. Moico, S. Mamyca sive Mamica, S. Virco sive Vico, S. Animais”.'®? Their
names are, with a few exceptions (Constans, Anna), of a barbarian origin. To
speculate how much they have a Germanic or a Thraco-Dacian origin would
be a theme for another discussion. However, it seems to me they had a mixed
ethnic background, not entirely Gothic, but also autochthonous of Dacian-

17 Mallory & Adams, 1997, p. 104.

17 Bollandus, vol. 9, Martii, tomus III, Editio nova, 1865, p. 617, Aerae Christianae CCCLXX,
XXVI Martii.
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181 Robinson, 2016, 16.
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Sarmatian stock. A Goth Christian noble woman collected their relics (/ipsana,
from Greek Aeiwava “remains, relics”), crossed into the empire (“in provinciam
Romanorum venit”), and went with them to Cyzicus (port at Propontis, in Asia
Minor). The noble woman, named Gaatha, her daughter, Dulcilla (notice the
Romanization process in this name!), and a Christian named Vellas, came into
the Empire, and gave some of the relics of the martyrs to the Christians in
Cyzicus — among whom many were Goths. Gaatha and Vellas returned north
of the Danube, were they were killed by lapidation. '3

The introduction to the martyrs celebrated on 26™ of March refers, as we
could see, to St. Sabas the Goth, and to the place where he suffered his martyr-
dom: “Etenim S. Sabasm Gothum insignis coronatus Martyrio praecipita-
tumque in flumen Musaei (ejus forte cum hodiernam Walachiam intersecans
Missow nominatur in tubulis) ...”. The Letter of the Church in Gothia gave
the same river name: “they took Sabas and drived him to be drowned in a river,
named Mouseos (Museus).” (& 7). This river, in Wallachia, is Buzau, the two
labials m and b, being often interchangeable with respect to the real pronoun-
ciation of the Greek-Latin transliterations of the Dacian names, as it happened,
for instance, with Tibiscum (river, then castrum and Roman municipium),
spelled in Romanian Timis. The fact that the martyrdom of St. Sabas took
place so deep in the north-Danubian territory is significant, adding itself to
the witnesses, some of which mentioned above, for the penetration of the
Christianity on the territory of the old Dacia in the 4™ century AD. The river
Buzau is placed in an area upon which the maximum control was of Athanaric,
the ruler of the Thervingi, the one who decided to revolt against the Empire
and, thus, against its cultural values, among which, the most precious was the
new religion, the Christianity.

As a curiosity about the river Mouseos, we can say it has a Dacian name,
with the characteristic hesitation b/m of this language, especially in the words
initially having an m. This Dacian river name comes from the Proto-Indo-
European root *meu- / meua- “to push, to move”,'™ as intuited by I. I. Russu
(Mouseos - “river, *meu-s?”1%). It would suppose the existence of some Dacian
words to make the hydronym possible, such as: miiséo > miisié ,,to move*,
*miisko ,,to push®. It has cognates as: OInd. mivati ,,to push, move®, musnati,
mosati ,,steal, mosa- ,,robber, theif, GKk. duevoacIar (duervoacIar) ,,excell,
d,uﬁrva) »Hturn away* etc., Lat. moveo, -ére, Lith. mauju, mauti ,,spread, streake®,
rankty uzmova ,,muff, MLG mouwe ,,muff*. I would also support a Romanian
heritage of the Dacian word, such as. a (se) miscd “to move (oneself)” (clas-
sified as “unknown etymology” by the dictionaries), a (se) miscoti “to move
(oneself) to and fro”.

183 Ibidem.

18 Pokorny, 1959, 11, 743 (also the cognates).
185 Russu, 1967, 147.
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*

Fritigern, also a Therving leader, confronted Athanaric at first northn of
the Danube (until the Gothic civil war in 375), and, defeated, crossed the
Danube with his men, subjected himself to the emperor Valens, received the
Christianity in Arian form, and settled in Thrace. The Huns, which have already
subjected the Greuthungi (east of the Dneister), defeated the Thervingi (west
of the Dneister), too, in 376, for which reason Athanaric retreated with his
men in Caucaland (southeast of Transylvania). The relationships between the
Goths in Thrace and the emperor deteriorating, Fritigern won the battle of
Adrianople (378), where Valens died, after which the Goths did plunder expe-
ditions in the Balkan Peninsula.'®¢
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